Ideas and Theories—D2


第二論  觀念論

DISCOURSE 2

IDEAS AND THEORIES: FORMATION AND INFLUENCES


        某徵能工巧匠，一人施施然而至，某問：「未見君之器。」

        

        曰：「觀而知之，決而行之；觀而不知，縱有器能決乎？」

        ──────────────────────────
There was an advertisement for a talented craftsman, and a person came for the interview.

The interviewer commented:  “I don’t see your tools.”

The craftsman responded: “I must first see the task you require me to do.

After that I can decide how to approach it.

If I see the task, but don’t understand it,

what use are any tools?”

------------------------------------------------------------------------------------------

系統定義
SYSTEM DEFINITION
系統名稱：觀念


SYSTEM TITLE:

Ideas and Theories

  前系統：天理


PREVIOUS SYSTEM:
Cosmic Principles

  後系統：層次


SUBSEQUENT SYSTEM:
Hierarchical Strata

  上系統：行為


UPPER SYSTEM: 

Behavior

  下系統：人性


LOWER SYSTEM:

Human Nature

系統介面：體用


SYSTEM INTERFACE:
Entity / Application

系統基因：因果


SYSTEM GENE:

Cause / Effect

系統結構：觀察、認知、影響
SYSTEM STRUCTURE:
Observation, Understanding










Influence

系統性質：主觀、客觀

SYSTEM PROPERTIES:
Subjective, Objective

系統應用：觀念正誤

SYSTEM APPLICATION:
Correct / Incorrect Ideas
一、觀念的系統關係

I./-- SYSTEM  RELATIONSHIPS OF IDEAS AND THEORIES

本系統：觀念－天之人

System Analyzed: Idea – The Man of Heaven

        釋文：「觀」－字身：雚，長於審視週遭之鳥。字首：見，觀察到。＊雚鳥之

                        見，必細微無遺也。

                    「念」－字身：今，當前。字首：心，人之內感器官。＊此時此刻心上

                        所思，想也。

        定義：人類觀察事物所得到的意念。

Chinese Character Analysis: 觀念  guan1nian4, Idea: 
觀guan, to observe:

Body: 雚 guan4, the name of an aquatic bird; a bird skilled at observing its surroundings.

Head: 見jian4, to see; observed.
· Explanation: the vision of a “guan”; not even the smallest detail is missed.

念nian4, to think of:
Body: 今jin1, present, current, immediate.

Head: 心xin1, heart, an the internal sensory organ of humans.

· Explanation: at this moment, that which the mind is thinking about at this moment.

Word definition: the totality of mankind’s thoughts attained by observing objects and events.

    前系統：天理－天之天。

    觀念係人對天理的主觀認知。

Previous System: 
    Cosmic Principles - Heaven of Heaven.

Ideas and theories constitute humanity’s subjective understanding of the cosmic principles. 

    後系統：層次－天之地。

    觀念之系統化，即為層次。

Subsequent System:    Hierarchical Strata - Earth of Heaven.

The systematization of the ideas and theories is hierarchical strata.

    上系統：行為－地之人。

觀念之成因，源於人類行為。

Upper System: 
    Behavior - Man of Earth.

The original cause of ideas and theories derives from human behavior.

    下系統：人性－人之人。

    人性受觀念影響，產生人格

Lower System: 
    Human Nature - the Man of Man.

Human nature is affected by ideas and theories and produces the human character.

二、觀念的介面關係

II./-- INTERFACE RELATIONSHIP OF IDEAS AND THEORIES
    系統介面：體用。

    System Interface: Entity / Application  

​​釋文：「體」－字首：骨，動物體內的硬結構。字身：豊，行禮之器。＊行禮

                        之骨架，行禮者，系統結構之本。

            「用」－古文為「片刀」，薄片之刀。＊可施行，能支配，效應。

        定義：任一系統之根本，能供認知者稱為體，能支配、有效應者為用。

Chinese Character Analysis: 體用ti3 yong4, Entity/Application:

體ti3, body, state of a substance, a system:
Head: 骨gu3, bones; the hard internal structure of an animal.

Body: 豊li3, vessel for ceremonies.

· Explanation: the altar for ceremonies; those who make ceremonies; the origin of the structure of a system.

用yong4, to use: the ancient character was 「片刀」: the thin blade of a knife:.  

· Explanation: can put something into operation; capable of control; efficacious.

Word definition:  the root of a system, the “entity” reveals what can be understood of a system; the “application” relates to what can be controlled or its efficacy. 

     「體」指本體，即所知的對象，可以是具體的，也可以是抽象的。

 “Entity” refers to the original being of any event or object that is analyzed, which is to say all the things we understand, both concrete and abstract. 

    「用」指功用、效用、應用，任何觀念皆有用，即令是無用的觀念，也只能說在某

一段時空內，尚不知其功用而已。

All ideas have “applications”, which can mean a function, an effect, or a utility. Even ideas that are deemed useless might appear useful in a different time and space..

    人是社會動物，經過長時期的學習成長，對生活環境中各種抽象或具體的事物，以及事物本體所能產生的功用效應，有了充分的認知，是稱觀念。【體用】可謂人與觀念之間的介面，意指人可以根據觀念之體用，以瞭解宇宙之運作。

We are social creatures, but differ with other animals in that we undergo extended periods of learning and growth. In addition, saying a person has “Ideas”, we mean that he has an understanding of abstract and concrete things in the environment, and of the their functions and utility. “Entity / Application” is the interface between humans and ideas: this means that we comprehend the operations of the cosmos via the entity/application of ideas.


對任一社會而言，其自然生態、地緣環境與歷史文化都有著共同的模式，但因每一個體所存在的時空差異，隨著體用介面之別，每一個體又都與另一個體有異。

Every society has common patterns: ecological, geographical, historical, and cultural.  However, due to the fact that every individual occupies a unique position in time and space, the interfaces of each individual are consequently distinct, resulting in the differences between us.

    像這樣由個體而群體，一層一層由小而大，不斷地隨著體用關係向外擴增，人類的 觀念於茲成形。這種發展的模式，宛如能量的幅射，由單一中心，散播及於整體。

Ideas form in the following manner: from the individual to the group, level by level from the small to the large, constantly expanding outwardly through the entity/application relationship. Analogous to the radiation of energy, this pattern develops from a single core and continually expands towards the entirety. 

三、觀念的基因 

III./-- GENE OF IDEAS AND THEORIES

系統基因：因果。

System gene: cause/effect

釋文：「因」－字首：囗，四周，圍也。字身：大，空間廣。＊空間廣大，在

                        於圍也，緣故也。

            「果」－字身：田，耕種之地。字首：木，象樹木之形。＊植物中結的

                        果，結實，成熟後即斷落，系統處理的終態。

        定義：變化有始有終，起始之狀況為因，終止為果。

Chinese Character Analysis: 因果 yin1guo3: Cause / Effect:
因yin, cause:
Head: 囗wei2, enclosure: four sides enclosure, closed. 

Body: 大da4, huge, large space. 

· Explanation: an expansive space; to be enclosed; the reason. 

果guo3, fruit : 

Body: 田tian2, a plot of land. 

Head: 木mu4, like the shape of a tree. 

· Explanation: the fruit of a plant, solid durable; once ripe, it breaks off and falls; the final state of processing of a system.

Word definition:  change has a beginning and an end; the beginning state is the cause and the ending is the effect.

    人對事物的認知，不外乎透過對事物本體的觀察，以瞭解其因果關係。


We comprehend events and objects through observing their original entity to have an overall understanding of their cause and effect relationships.


在系統觀念上，如任選一封閉系統，其上、下系統之介面關係必為因果，而左、右系統則稱體用。體、用、因、果四者，實為系統觀的基本介面關係。但對觀念而言，人藉「體用」以瞭解宇宙現象，而宇宙現象形成之【基因】，卻是「因果」。

From the systems point of view, the top and bottom interfaces of any closed system represent, respectively its cause and effect, while its left and right systems represent its entity and application.  These four relationships (entity, application, cause, effect) are the basic interfaces for any system.  With respect to ideas, the “gene” of the formation of cosmic phenomena is  “cause / effect”; but we comprehend cosmic phenomena through the interface of  “entity / application”. 
    任何一個完整的觀念，必須具備體、用、因、果四者，欲瞭解一觀念，也先要瞭解 四者之關係。四者缺其一，就是認知不清，觀念不全。

To be considered complete, an idea must include entity, application, cause, and effect.  When we analyze an idea, these concepts are essential for our understanding.  If any one of them is missing, the Idea will be incomplete and our comprehension unclear. 

    本是認知的原始觀念，但後人因循成習，兼以知識暴增，遂不復深究矣。今人之

所知，廣雜無度，學校教育又僅為培養工匠，鼓之勵之，以競逐蠅利之末。知識份子則擁技自重，大肆濫用技術，有我無人，是因果不知，觀念不明也。

Originally, entity, application, cause, and effect were the basic tools to understand ideas, but subsequent generations have allowed ideas to become routine.  In addition, owing to the explosion of knowledge, mankind has not investigated this problem.  In the modern world, while our scope of knowledge is broad and varied, it has no depth.  On top of this, our educational systems are strictly focused on raising technicians.  They encourage students to compete and instill in them the goal of personal gain.  Intellectuals protect their skills jealously, indiscriminately and selfishly abusing technology.  By disregarding others, intellectuals demonstrate their ignorance of causality and the confusion regarding ideas.

四、觀念的三才結構
IV./-- TERNARY STRUCTURE OF IDEAS AND THEORIES
系統結構：觀察、認知、影響。

The system structure is: observation, understanding, influence

        釋文：「觀」－字身：雚，長於審視週遭之鳥。字首：見，觀察到。＊雚鳥之

                        見，必細微無遺也。

                  「察」－字首：室也。字身：祭，祭祀。＊在室中祭祀，祭祀時必

                        明察，象徵細看且分辨之。

        定義：細觀而明察之。

Chinese Character Analysis: 觀察, guan1cha2, Observation:
觀guan1, to observe:
Body: 雚 guan4, the name of an aquatic bird; a bird skilled at observing its surroundings.

Head: 見jian4, to see; observed.
· Explanation: the vision of a “guan”; not even the smallest detail is missed. 

察cha2, to inspect, scrutinize: 

Head: 宀 mian3, roof; a room. 

Body: 祭ji4, to sacrifice to, to hold a ceremony. 

· Explanation: Ceremony in a room; during ceremonies everything must be inspected clearly; symbolizes that minutiae should be looked at and identified.

Word definition: observing the details and scrutinizing clearly.

        釋文：「認」－字首：言，說話。字身：忍，刀刃在心上，容，耐。＊忍言，

                        多想而後分辨明白，承受。 

                  「知」－字首：矢，箭也。字身：口，語言之通道。＊出口如箭矢之快

                        速，引申覺察、認識、理解也。

        定義：因思維而理解通透也。

Chinese Character Analysis: 認知ren4zhi1, Understanding:
認ren4, to recognize, to know, to admit: 
Head: 言yan2, the spoken word; to speak. 

Body: 忍ren2, the edge of a knife on a heart, to contain, to endure.

· Explanation: to put up with words; to think more in order to differentiate clearly; to endure.

知zhi1, to inspect, scrutinize: 

Head: 矢 shi3, an arrow. 

Body: 口kou3, the orifice for speaking. 

· Explanation: Uttering words at the speed of arrows, by extension: to discern, to understand.

Word definition: something thoroughly comprehended because of thinking.

釋文：「影」－字身：景，日下之光景。字首：，象紋路之形。

＊日光之陰蔽處，光照投射的形象。

「響」－字身：鄉，地方，方向。字首：音，原字從言一，發聲也，可辨知的動靜。＊發聲之處，聲音的動靜。

定義：物有光影，動有聲響，任何事件必然之後果。

Chinese Character Analysis: 影響ying3 xiang3, Influence:

影 ying3, a shadow:

Body: 景 jing3, a view, a scenery under the sun.

Head:   彡 shān1, hair or feather; pictogram showing lines.

· Explanation: a place hidden to the sun light; an image projected by illumination.

響xiang3, a sound: 

Body: 鄉 xiang1, the country; a place; direction;

Head: 音yin1, the original character was [言]; to emit a sound; the  movement which can be perceived.

· Explanation: where sounds come from; the movement related to sound.

Word definition:  objects have shadows, motion has sound; the inevitable consequence of any event.

觀念源自於觀察，成之於意念，是一動態過程的結果。觀念之三才結構為：觀察、

認知、影響，其中認知及影響，即為心中之意念。

Born from observation and molded in thought, ideas and theories result from a dynamic process and have the following ternary structure: observation, understanding, and influence.  Understanding and influence represent notions within our mind.
    【觀察】於前，以感官細觀之、明察之，係源自生物求生之本能。觀察只是一種本

能動作或意識行為，如果觀察後沒有認知，則觀念不能成立。

The first stage is “Observation”: sensory organs examine and scrutinize the details of what we are analyzing.  An outgrowth of the survival instinct of biological organisms, observation can be an instinctive action or a conscious behavior.  If there is no real comprehension of what has been observed, we cannot say an idea has been created.

   【認知】於中，將觀察所得，忍之於心，以求與經驗常識比較、結合。若觀察之訊 息與經驗或常識有所交集，是即為知。然而，認知與否  純屬  主觀，若認知後沒有任何影響，亦不能被認為是觀念。 

 “Understanding” is the second stage involving the observed information; we remember, compare, and merge it with previous experiences and common sense; this will mean that we now “know” the information.   However, if we understand something, but it remains purely subjective, without influence on others, we will still not consider it as an idea.

    【影響】是觀念的實證，若某人觀察認知後而未受影響，即稱主觀。一般說來，主

觀只是站在自我立場上、未經印證的看法，是不完整的觀念。

“Influence” proves and substantiates an idea.  A person that observes and comprehends something, but attains an idea that has no influence, only represents the subjective standpoint of the individual ego; it is an unproven opinion and an incomplete idea.


觀察全憑感官，認知需要經驗及概念思維，概念來自前人的影響。在天地人三才結構上，如果靈活應用，可以得到多種不同的「觀念」認知。但不論如何安排，此三者是觀念之結構，缺一不可。

Our sensory organs rely entirely on observation; our understanding demands experience and conceptual thought; concepts derive from the influence of our predecessors.  If we apply flexibly the ternary structure of  “heaven, man, and earth”, it is possible to obtain different types of cognitive results with regards to “ideas”.  However, no matter how we organize these three components of the ternary structure of Ideas, we require all three for our complete grasp of ideas.
    例如「人位」代表變化態，故如將「觀察」置於「人位」，是指主動觀察、被動認知的觀念，多屬不甚熟悉的對象。若將「認知」置於「人位」，是指人主動的認知，以求影響他人者。再若將「影響」置於「人位」，則指人受影響，屬被動接受的觀念。

For example, as the “man” position represents a state of change, if we place “observation” in the “man” position, this suggests the idea of active observation by the observer and his passive understanding.  This kind of idea usually arises when we encounter unfamiliar subjects.  Another variation occurs when we place “understanding” in the “man” position, this refers to active comprehension of something, and the influencing of others.  And if “influence” is placed in the “man” position, then it refers to humans’ sustaining influence, and constitutes ideas that we passively accept. 
五、觀念的性質
V./-- PROPERTIES OF IDEAS AND THEORIES

    系統性質：主觀、客觀。

System Properties: Subjective, Objective
釋文：「主」－字首：[、]，象燈中火焰之形。字身：王，國主，最崇高者。

＊所有者，負責者，自己的立場，最重要的，精華。

Chinese Character Analysis: 主觀zhu3 guan1, Subjective:

主 zhu3,  an owner; a master:
Head: 、a dot; like the shape of a lamp’s flame. 

Body:   王, wang2, king, the highest authority. 

Explanation: the owner; the one responsible; point of view of oneself; the most important; the essence.


「客」－字首：宀 , 室也。字身：各，各別，其他。＊室中其他之人，外來者，系統 外之系統。

Chinese Character Analysis:  客觀ke4 guan1, Objective:

客ke4, a visitor, a guest:
Head:  宀  mián2, roof, a covered place

Body:  各gè4, each, individual, others. 

Explanation: the others within the room; the outsiders; the system outside a system.
基於觀者的立場，觀念有【主觀】及【客觀】兩種性質。主觀純屬個人，又可稱之

為「成見」，但眾人之成見即屬客觀。客觀係以整體為立場，也就是全人類或宇宙。

Contingent on the position of the observer, ideas can be   “subjective” or “objective”.  Also called “predisposition or preconception”, the subjective belongs strictly to the individual. Being the total sum of the ideas conceived by mankind, the objective means the standpoint of the entirety and   it can also represent all of humanity and the universe. 

    主觀及客觀因相對而存在，觀念之為觀念，原本來自主觀，但成形於客觀的印證。

因之，本書對各種觀念的陳述，力求主觀、客觀兼顧。

The subjective and objective exist because every thing is relative; the reason ideas are what they are owes to their origins in the subjective, but objective truth solidifies them.  Due to the nature of their relationship, when we explain ideas, we attempt to consider both.

   主觀及客觀之別：

Distinctions Between the Subjective and the Objective:

        人生由無生有，由簡而繁，一切認識無非觀念。宇宙無極，人生有限，觀念作

    為介面，有似密如蛛網的道路，遠可達於萬里，近則不過咫尺。主觀如羊腸小徑，

    隨意所之；客觀則是通衢大道，有一定的方向，有一定的目的。

As humans, we go through a series of processes: emerging from nothingness and birth, our lives begin simply and grow more complex, understanding the world through nothing more than Ideas. The universe is infinite, our lives are limited; ideas supply the interface between the infinite universe and our limited lives; sometimes twisted and dense like a labyrinth in which the corridors run on forever, ideas can also be like passageways, only several feet in length.  While we can regard the subjective analogous to a small goat path and arbitrary in nature, the objective resembles a boulevard that has a definite direction and goal.

        行萬里者，步步始於足下，若行向不明，志節不堅，人生得一棲息之所足矣。

    觀念亦然，通達之人，觀念宛如長江大河，連綿不盡；自滿之輩，目光如豆，抱一

    技可以終其生。觀念中，有扶搖九萬里之大鵬；也有控決一枝的蜩鳩；有登泰山而

    小天下的氣慨；而更多的是，蠅營狗苟、朝生暮死、唯我之利害是問的蜉蝣。

Since even the longest of journeys starts with one step, if we have a foggy path or weak willpower, our life will end up as simply a long nap.  In the same vein, for those who are clear about Ideas, their mind flows continuously and without interruption like the Yangtze River; conversely, those who are self-satisfied and selfish clutch to one skill for their entire life.  Some ideas have the power of the mythical Giant Peng bird that could travel 90,000 miles; and others resemble a swallow;
 others can allow us to ascend Mount Tai and look down on the minuteness of earth. However, still more short-lived ideas serve the corrupt and servile practices of selfish individuals: born in the morning and dead at night.

       觀念的性質，在境界上，介於雲泥之間，相去不可以道里計；在概念上，含糊 籠統，有納須彌於芥子的格局；在認知上，經常令人似懂非懂，若有若無。所以， 應用觀念的人，用得妙時妙到極處，用得錯時更錯得離譜。

When we regard the properties of ideas (subjective and objective), they display a range of diversity: for the spiritual domain, they vary according to their associated level, from the highly refined and elegant to the common and pedestrian; as for the relationship between concepts and ideas, they are ambiguous and equivocal due to the lack of clarity provided by dictionary definitions of concepts; ideas often allow people to have the appearance of “understanding”, but in fact, people do not really understand; some ideas appear to exist while at the same time appearing not to exist.  Therefore, ingenious manipulators of ideas can be incredibly clever, but those who do not know how to apply them can go wildly astray.

正因為觀念含糊而籠統，所以其涵蓋面極廣，舉凡為人、處事、思考及判斷等

    生活行為，無一不是個體的觀念在支配。又因為觀念太不明確，彈性極大，以致人

    的觀念原則以及行為動機，無不變化萬千。

Fuzzy by nature, ideas, originating from individual entities, encompass and influence a wide range of phenomena: human affairs, thinking, judgment, life behavior, etc.  In addition, since ideas are not altogether clear, but extremely flexible, they allow for fluidity and variance in thoughts, principles, behavior, and motives. 

        人生就是這種寫照，每個人都在無知無識中摸索、成長，各種環境及格局，皆屬排列組合的遊戲。觀念由無到有，不斷地嚐試、體驗、累積，歷經歲月，一代一代地傳授、篩選、修正。直到個體的觀念漸漸成型，然後客觀觀念才告完熟，當人認識到客觀的觀念，人生就有了明確的目的與方向。

Similar to ideas, our lifetime resembles a game involving the possible combinations of energy. Growing up in a multitude of environments and settings, we all search in the darkness of our ignorance; essentially, our ideas emerge from nothing.  We continuously test, experience, and accumulate them. Through the months and the years, we experience Ideas and pass them from one generation to the next, adorning and adjusting them. Finally, the Idea of the individual gradually takes shape until, in the end, the objective Idea is mature.  Once we understand the objective idea, our life has a clear goal and direction.
觀念之重要性：

IMPORTANCE OF IDEAS AND THEORIES:

觀念相當於人認知的綱領，在思維過程中，可以提高判斷的效率。觀念又是人際溝通的捷徑，不論是對是錯；不論喜歡討厭，三言兩語已足。

As outlines of our understanding, ideas can raise the efficiency of judgment during the thought processes.  Regardless of their correctness or falsity, desirability or detestability, ideas can utilize a few phrases as shortcuts for communication.

        沒有觀念的人，往往判斷能力不足，很難根據經驗自我提昇。理論上，教育、

    學習本是為了觀念的訓練。不幸在愚昧的時代，人們觀念不彰，課堂上只能傳授知

    識。更不幸的是，如果沒有經過觀念的洗禮，一旦學了些「死知識」，常會抱殘守

    缺，甚或斷章取義，據為一己的觀念，這正是觀念不彰的惡性循環。

Due to the limitations of their judgment, people without ideas find it difficult to improve through experience.  In theory, education and learning were originally for the training of Ideas.  Unfortunately, in this age of stupidity, we demean ideas and classrooms only transmit unconnected and individual knowledge.   More distressing are students not having undergone the baptism of ideas, but learning “dead knowledge”: cherish worn and broken ideas.  Even worse, they interpret ideas out of context and propose that these pilfered and damaged ideas are their own. This is the vicious cycle of the failure to develop ideas.

        明確的觀念，是思維、認知的燈塔，使人不致惑於事物的表象，直截了當地深

    入真實的核心。統一的觀念則是直達宇宙真理的橋樑，應放諸四海而皆準，能闡釋

    所有現象，將殊異化為認同，人才能發揮其智力。

The lighthouse for thought and comprehension, a lucid idea prevents the surface of things confusing us; it also cuts to the core of reality.  A unified idea, the bridge that leads directly to cosmic truth and functions as a universal standard, can explain all phenomena.   We can only exploit intellectual abilities after acknowledging and accepting all that is different and unique as the one and as a whole.
        事實上，人生宛如觀念之汪洋，肉體祗是一葉孤舟而已。社會則似船隊，大家

    結伴同行，相互照應。當風平浪靜之際，海面光明如鏡，人只需照料自己的船隻已

    足。驟而狂風暴起，巨浪天降，人人自顧不暇，各船之間有誰能相互支援？

In fact, the span of our life is like an ocean of ideas and the corporeal body is like a lonely boat.  Society is the boat crew with all of us taking care of each other. When we enjoy calm wind and waves that make the surface of the ocean shining like a mirror, we only have to care for our own boat.  However, when a fierce and violent storm rolls in, bringing strong winds, pushing giant waves up, and tearing the heavens down, each of us is on our own.  Who among the boaters will be able to provide assistance in these trials and tribulations? 
 觀念之重要，相當於對人生風浪的認知，社會之價值，在於各有所長的觀念。   一人之知，可及於眾，眾志成城，雖危難可解。苟若人人皆無觀念，大難臨頭固不能免，即令海波不興，各舟共渡，亦必傾軋衝撞，同沉而後已

Understanding the trials and tribulations in our life corresponds to our appreciation of the importance of ideas.  The value of society resides not only in the fact that each individual may have useful idea or theory, but also because we can share knowledge among the group.  In turn, the will of the group can build a city and can resolve any threat or danger.   If nobody has ideas, disaster will call; and even if the waves remain calm, the individual boats will collide in passing and will sink together. 

觀念之「我」性：

“EGO” 
 NATURE OF IDEAS: 
        在「結構模式」（詳見〈天理之結構〉一節）下，觀念之壓力來自環境認知，

    渦漩體之中心是為「自我」，而外圍則與宏觀之整體環境接壤。

When viewed in terms of a “structural model” (please refer to the section the “Structure of Cosmic Principles”—“Discourse 1”), the pressure exercised by ideas derives from an individual’s assessment of the environment.  If we regard an idea as a structure, it is a vortex (or like a vortex), the core of which is the “ego”; its perimeter connects to the entirety of the macrocosm.

       「我」也是一種觀念，在日常生活中，「我」是生活過程中的一個環節。在真

    實的狀況下，「我」是過去聯繫到現在的動態感受。若無感官提供感覺，如睡眠、

    昏迷時，則「我」不存在；再如失去了記憶，或意識不清，「我」也不存在。

A type of idea, the “I”, in daily life, is a link in the process of living:  the “I” is, indeed, the dynamic feeling of the connection between the past and the present.  Since the sensory organs do not provide sensations during sleep or unconsciousness, the “I” does not exist; and for the same reason, when our memory is lost, or consciousness is unclear, the “I” does not exist either.
        「我」經常在變，隨時因應環境而變。但不論變與不變，隨著時間的流逝，「

    我」也遁入虛無。所存留的記憶，與現在的「我」之間，無非一些似是而非，看不

    到摸不著的蛛絲馬跡。就憑著這些蛛絲馬跡，「我」居然能相信那是「我」！

Depending on the environment, the “I” often changes, but regardless of whether it changes or not, it follows the flow of time and sometimes enters into an unreal world.  All surviving memories, together with the “I” of the present, are nothing more than tenuous and imperceptible traces that allow the “I” to believe that it is the “me”! 
        當「我」存在時，「我」永遠只是那霎時的「過客」，可能在閱讀一本小說；

    可能在聆聽某人的故事；也可能進入了電影、電視的迷離幻境……未來有多媒體的

    虛擬實境，還有麻醉中的身歷虛境，究竟，「我」存在何處？

As soon as the “I” exists, it is still forever a temporary “passerby”.  The sensation of being a passerby and of being sometimes transported into a fantasy setting can occur when we read a novel, listen to a story, watch a movie, or, in the future, when we engage in multimedia virtual reality programs. While numbed by the reverie of our personal experience, in the end, where does the “I” exist?

人既不知「我」是誰，又想抓住現在不放，遂養成拖泥帶水的習慣。該睡覺時不肯睡；該起床時捨不得起身；該來時遲到；該走時磨磨蹭蹭。當發現有人死了，遠颺他方，人就以為死是「我」的終結，因而人人貪生怕死。

Even not knowing who the “I” is, we tend to relish the present and develop habits of procrastination: when we have to sleep, we don’t; when we should awaken, we lie in bed; when we should arrive at a certain time somewhere, we are late; when we should leave, we delay.  Along the same lines, since most of us believe that the “I” ends with death, when we discover someone has died in a certain place, we avoid it.  We end up craving life and fearing death.

    如果觀念清楚，「我」會「死」嗎？如果前述是真，顯然可知，「我」絕非僅 僅是一個獨特的身體、廬舍。「我」可能存在於任何時空，只要附著在一個有記憶渦漩體的中心，隨時可以來來去去，隨時將「記憶系統」與環境感受結合起來。如同看電影一般，選定了一個角色，「我」就有了臨場的感受。

If we have achieved a clarity regarding Ideas, can the “I” die?  If the “I” is the link between the past and the present, obviously the “I” is not merely a body or shell.  It is possible for the “I” to exist in any time and space.  All that is required is the core of a vortex entity with memory capabilities being able to come and go at anytime; it can arbitrarily combine its “memory system” with its “feelings of the environment”.  As in watching a movie, once we select the character we want to identify with, the “I” has a feeling of being in the middle of the drama.

     「我」的確有「生」有「死」，每天睡覺，「我」都會不知所終，然而每次都

    在清醒時找到記憶庫。只是，「我」又如何證明那就是「我」呢？怎麼能肯定不是

    進入了別的記憶系統？如同在看小說、觀賞電影時，人很容易就溶入另一個角色，

    七情六慾繼之而生，「我」何曾懷疑過那是不是「我」？

Without doubt, the “I” has a “life” and a “death”.  Every day when we sleep, the “I” ends without knowing it has ended.  Upon awaking, the “I” searches its memory bank. How can the “I” prove it is the “I”?  How can it be sure that it hasn’t entered another memory system?  When reading a novel or enjoying a movie, we can easily melt into another character.  In this case, we assume the desires and wishes of that character and the character comes to life through the medium of our mind; has the “I” ever suspected that this character it has slipped into was not the “I”?

「我」只是一個現在的感受，加上對過去的認知，在時空交錯的一剎，所產生的觀念而已。此外，「我」又是宇宙本體的規律，在變化的瞬間，所得到的一種現 象。宇宙有無窮無數個殊異的組合，「我」正是天人之際，各種排列組合之一。

The idea of the “I” embodies an instance of the confluence of time and space, it produces an individual’s feelings of the present combined with his comprehension of the past.  In addition, the “I” is a phenomenon occurring in an instant of change, but also a pattern reflecting the essence of the universe with its infinite combinations of oneness and multiplicity.  The “I” is one of the possible combinations within the boundaries of heaven and man.

應該注意的是：「我」之智、愚、賢、莠，是選擇廬舍的根本關鍵。智者有智者的 水準，愚者有愚者的執著，智、愚不可能有相同的選擇。「我」與「身」氣機相合，佛家說是「緣」或「業」，在系統觀稱之為體、用。仙凡原本是一線之隔，每當人生跨出一步，上進與墮落就因果相循，以致相去天淵，「我」能不慎乎？

The wisdom, stupidity, virtue, or decrepitude of the “I” is a basic key to the selection of the shell that someone inhabits.  The wise have the standards of the wise, the stupid have the stubbornness of the stupid; the wise and the stupid could not possibly choose similar shells to inhabit. The “I” and the “body” are a combination of the intangible and the material.   In Buddhist doctrine, the shell that we inhabit is the result of  “fate” or “karma”, but from the perspective of system analysis, “fate” would be the entity and our shell would be the application.  A thin line separates divinities and humans.  Every time we take a step in our lives, whether forward or backward, it is a function of the cycle of cause and effect.  As this fact links our lives with the vastness of heaven, how can the “I” not be cautious?

        根據天理的進化律，生命體有生有死，每一個生命體的死亡，就是另一個生命 體的利基。「我」是「邁向「大我」的介面，介面沒有生死，只是「小我」 不斷地 移轉。人唯一的選擇，是朝向「大我」，完成進化使命。
According to the law of evolution of the Cosmic Principles, an organism has both life and death, with its death providing the foundation for another life.  Serving as the bridge, for our “small ego” to approach the “large ego”, the interface of the “I” has neither life nor death, it only continually transfers from one shell to another.  To complete the mission of evolution, our only choice is to move towards the “large ego.”

六、觀念的應用
VI./-- THE APPLICATION OF IDEAS AND THEORIES

釋文：「正」－字身：一，元始，天也。字首：止，停住。＊守一以止之，直

                也；又止於中道，不變的定則。

            「誤」－字首：言，所說的話。字身：吳，大言。＊言不符實，失也。
Chinese Character Analysis:  正誤zheng4 wu4, Correct/Incorrect:
正zheng4, correct:
Body: 一yi1, one; first; the start; heaven.

Head:  止zhi3, to cease; to halt. 

· Explanation: to guard something to the end; correct; stop in middle of the path; the immutable rules. 
誤wu4, Incorrect:
Head:  言yan2, to speak; words that have been spoken.

Body: 吳wu2, exaggeration.

· Explanation: what is spoken is not true; mistaken.

觀念原為人類據以判斷的認知參考，沒有絕對性的正、誤，正與誤就是兩個相對的觀念，代表著某種價值觀。茲假定【正誤】為兩種立場，正性為是，負性為非，可知：

Ideas and theories are references for understanding during our judgment process.   “correct” and “incorrect” are two opposite standpoints; they are not absolutes.  However,  “correct” and “incorrect” represent certain values; if we regard them as two polarities, we can consider the “positive” as  “is” and the “negative” as “is not”, then:

        在「正方」的立場：「正方」為是    「誤方」為非。

        在「誤方」的立場：「誤方」為是    「正方」為非。
In terms of the “Correct” (right) standpoint, the associated values for “Correct” and “Incorrect” are:

 “Correct” 
= “is” (right)

 “Incorrect” 
= “is not” (wrong)

If we look at the standpoint as the “incorrect” (wrong), the associated values for “incorrect” and “correct” are:

“Incorrect”
 = “is” (wrong)

“Correct” 
 = “is not” (right)

    前文說過，觀念具有影響性，根據人類歷史的經驗法則，「正方」有兩種：一居空

間優勢；一居時間優勢。

Earlier in this chapter, we mentioned “influence” as a property.  Gleaned from the historical experience of humanity, we notice two aspects of the influence of an idea considered to be “correct”: one is spatial; the other is temporal.

    所謂空間優勢，是指在同一時空的社會，即相當於人類文明的某一橫截面，在人與

人相互影響下，多數人所贊同者。時間優勢則指個人生生死死，主觀觀念的影響逐漸式微以後，在另一個時、空環境中，仍然具有影響力者。

The spatial influence of the “correct” idea is reflected in the way people interact.  It is the net effect of the interactions among the majority of people within a society at a given time even though it might represent only a fraction of the totality of human civilization.  At the other end of the continuum, the things related to the life and death of the individual are the temporal aspects of the influence of the “correct” idea.  Gradually diminishing with time, the influence of a subjective idea may still have influence in the environment of another time and space.

    對絕大多數人來說，觀念祗是學習而來，等因奉此，不過求其用，最多求其大用。

這種人所選擇的「正方」，必然是耳聞目睹的「空間優勢」。既然這種人居絕對多數，且皆學有所用，自然成為社會主流。

Acquiring ideas through learning, most people seek only to understand their most popular applications.  Of those ideas, the aspect they consider “correct” and follow relates invariably to the “spatial aspect”, which is the one that they most often see or hear about.   As those ideas are used by the majority in a society, the related applications become major social trends. 

如果一種社會主流能夠代代相傳，便形成了「傳統」。否則，主流隨時變遷，褒貶

難定。在一具有傳統的社會中，時間優勢始能代表「正方」。由於空間優勢能影響時間優勢，人們爭權奪利，力求躋身主流，除了貪圖享受外，也有追求正統之期望。

If passed down through generations, a social trend forms a “tradition”.  Otherwise, trends change with time, making it difficult to ascertain their positive and negative aspects.  In a society with traditions, the temporal aspect represents the “correct” idea.  Owing to the influence of the spatial aspect on the temporal, most of us struggle for power and benefit in a hope to be associated with a major social trend.  Aside from seeking enjoyment, we also seek to join the “mainstream”.
    從人類的立場，除了時空優勢之外，似乎很難分辨觀念的正誤。但從天的立場看，

時空本為一體，前、後、大、小只存在於過程中，時必過境必遷，唯有符合宇宙之真理者，得以與宇宙同存。

For humanity, we can only distinguish if an idea is correct or incorrect in terms of its temporal and spatial aspects.  However, from the standpoint of heaven, all things are part of a holistic entity and a function of the process of the changes in energy: time and space, front and back, and large and small.  Passing the time and traveling the path, we discover in our journey that only those ideas and theories matching the truth of the universe can stand.


在人類沒有能力認識宇宙真相之前，所謂的客觀，不過囿於社會群體的認知。及今人類社會已與地球生態緊密相連，透過有系統的科學方法，深入探討各種處身的環境，以及人身心變化的各種規律，客觀的領域乃逐漸拓廣。


Before acquiring the ability to know the true nature of the universe, what mankind calls “objective” only reflects the cumulative understanding of a particular society.  Today, we are still inextricably dependent on the ecological state of the globe. We can continue to expand our understanding of the objective through our systematic scientific investigation, our research into each and every kind of environment in which we exist and the different rules governing the changes in the body and the mind. 

    科學只是一種系統分類的方法，有嚴格的實證規範，卻刻意忽略人類主觀認知的相

對性。實證的目的是保持客觀，但實證者受限於主觀感官的認知，以至於立場偏頗，反而使得觀念分崩離析，人人無所適從。

A method for systematic classification, science has strict standards for experimentation that purposely avoid the relative nature of humanity’s subjective comprehension.  The purpose of experimentation is to maintain objectivity.  However, since the person conducting the experiment will always be subject to the constraints of his sensory organs, standpoints will diverge causing Ideas to disintegrate, and eventually we will find it impossible to pursue them.

    思想家則是主觀的，他們鄙棄現實的生活，孤寂地探索著永恒的真相。一般人不能不現實，他們只看得到眼前，看不到永恒。然而，一代一代的生命交替中，現實也洩漏了客觀的面貌。永恒是全部現實的總和，後人在前人的啟發中，形成了長遠的文化。

Thinkers, even though they have a subjective nature, disdain the day to day preoccupations and, in desolate lands, they go to search for the truth without respite. On the other hand, most people must think about the daily necessities of life. So, they only see what is in front of them, ignoring the eternal truths. But, with the passage of life through the generations, the face of objective reality has been revealed.  The eternal is the total sum of reality.  Later generations have been inspired by their ancestors and have formed a culture.

    科學也是現實的，科學精神固然有客觀的本質，科學家卻是主觀個體。因此，科學 理論及認知，不斷遊走在主觀、客觀之間。溫故而知新，過去充滿謬誤，今天也未必正確。重要的是，身為宇宙中有可能認識真相的人類，對觀念的探索，是責無旁貸的。

Even though the spirit of science strives for objectivity, science also suffers from bias since scientists are subjective individual entities.  This duality causes scientific theory and understanding to swing constantly between the subjective and objective.   In our pursuit of the truth, even as we study new subjects, we must always review what we have learned.  While we know that the past is filled with ridiculous theories, we must be aware that modern theories are not necessarily correct.  The important point is that, since we have the possibility to understand the true nature of the universe, we have the responsibility to explore all ideas.

要探索觀念，絕不可拘泥，應以主觀求知，客觀為證。以下就影響重大之觀念，略舉數例，以說明應用觀念之影響。

When exploring ideas, conventions should not confine us.  We should use the subjective to pursue comprehension of the ideas, and apply the objective to prove them.  The following section will describe several major ideas to illustrate their various types of influences.
科學觀念：

SCIENTIFIC THEORIES:

        釋文：「科」－字首：禾，穀類植物。字身：斗，量器。＊禾以斗量，象徵事

                        物的衡量分類。

                    「學」－字身：臼爻，蒙也，教尚蒙者。字首：子，子女。＊教導尚

                        在蒙昧中的子女，受教傳業，效法獲知；系統的知識。

        定義：有系統的分類知識。

Chinese Character Analysis:  科學 ke1xue2, Science:
科 ke1, academic disciplines:

Head: 禾he2, a grain, category of plant.

Body: 斗dou3, a vessel for measuring.
· Explanation: Using a vessel to measure grain, symbolizes the measurable classification of events and objects.

學xué2, study:

Body: 臼爻,  receive; taught but yet received. 

Head: 子zi3, sons and daughters; children.

· Explanation: teach children that are still ignorant; receive a professional education; an efficient method of acquiring knowledge; systematic knowledge.

Word definition: the systematic classification of knowledge. 

     希臘哲人亞里士多德(384-322 B.C.) ，曾認為地球應為圓形，但無人採信。根 據「地平說」，地的邊緣為無底的深淵，旅行者一接近，即將墜落。因此，人們不敢輕易遠行。直到十七世紀，麥哲倫環繞地球成功，才證明了地球是圓的。

In the 4th Century B.C., the Greek philosopher Aristotle (384-322 B.C.) thought that the earth was round, but nobody believed him. Prior to the 17th Century, the “Flat Earth Theory” was the predominant explanation in the West regarding the shape of the earth.  This theory stated that the edge of the earth ends in a bottomless ravine and when travelers approached it, they will fall in.  For this reason, people did not dare travel great distances.  Not until the 17th Century, and only after Magellan successfully circumnavigated the earth, was it proven that the earth was round.

亞里士多德又曾假定：宇宙充滿「以太」，是一種連續不斷、不能壓縮、有質    無形的流體。這種想法卻一直被科學家所肯定，包括伽俐略、牛頓等大師在內，都信之不疑。直到一八八七年，美國的邁克爾遜與莫爾二人，為了證明以太的存在，採用最精密的光干涉儀測量，結果適得其反，竟找不到以太存在的證據。為此，愛因斯坦提出「相對論」，二十世紀新物理得以脫穎而出。

Aristotle also hypothesized that the universe was full of “ether” which was a continuous, unbreakable, incompressible liquid that had mass, but no shape.  In contrast to the skepticism showed his round earth theory, most scientists up to the end of the 19th Century, including great minds like Galileo and Newton, accepted these assumptions without doubt.  Then, in 1887 the Scotsman Maxwell and the Englishman Moore
 used the most precise optical interference measuring devices of the time in an attempt to prove the existence of ether, but found none.  So when Einstein proposed the “Theory of Relativity”, the new physics of the 20th Century broke through its shell and was born.

        古代人類以自我為中心，認為地球居中，所有星體無不繞著地球旋轉。西元一

    五四三年，哥白尼獨排眾議，認為太陽才是星體旋轉的中心。此舉不啻否定當代學

    者的智力，學者無不極力反對，尤以教會執事為烈。直到十八世紀，經過伽利略、

    卡卜勒等人證明，地動說這種觀念才普遍為人們所接受。

Believing the earth was the center of the cosmos and all celestial bodies revolved around it, ancient mankind thought they were the center of the universe.  In 1543, Copernicus stood out from the crowd and proposed that the earth revolved around the sun.  This impious proposition called into question the intellects of all contemporary scholars.  Aggressively opposing his theory, the Catholic Church executed Copernicus making him a martyr for humanity.  Not until the 18th Century, through the earlier proofs of Galileo and Kepler, was the fact commonly accepted that the earth revolves around the sun.

        現今的物理學界，大多數相信當前的宇宙是在一次大爆炸後的結果。一九一六

    年愛因斯坦發表「廣義相對論」，及後傅利曼提出非穩定的宇宙模式，一九二九年

    哈伯發現遠處星體的光譜有著明顯的紅位移，認為根據「都卜勒效應」，所有星體

    都在遠離我們而去。

In the world of modern physics, most experts believe that the present universe is the result of a major explosion, the “Big Bang”.  In 1915, Einstein announced the “General Theory of Relativity” and later Fermi
 proposed the model of the non-stable universe.  In 1929, Hubble discovered that distant stars displayed a noticeable red shift, and believed that, in accordance with the “Doppler Effect”, all stars were moving away from us.

        天文學家推斷，既然所有遠方的星體都離我們而去，唯一的可能是宇宙如氣球

    般，不斷地向外膨脹。於是，有如上帝創造世界，天文學家認定在時間之初，宇宙

    是團體積極小的能量，霹靂一聲爆炸後，能量化為物質，才有今天的宇宙。

Since all stars are moving away from us, astronomers deduce that the universe is like a balloon that is continuously expanding outwards.  Similar to the belief that God created the world, astronomers think that at the beginning of time, the cosmos was an extremely small cluster of energy.   After the bang, the energy transformed into matter, and what we have is the present universe.

        姑不論是科學還是玄學，宇宙生死的探索當然有其必要性。只是，一種理論在

    觀念尚不成熟，未能通盤認知，就斷章取義，居然成為「宇宙起源說」的主流。看

    看以往，再證之當今，科學與玄學不過都是些觀念，隨著時空勢力互有消長罷了。

Whether through science or mysticism, it is necessary to explore the birth and life of the universe.  However, it is amazing that immature and incomprehensible ideas can be taken out of context and become the major theory on the “origins of the universe”.  Looking at the past and comparing present available evidence, we find that science and mysticism are only ideas and that they both expand and contract depending on the nature of their interactions with the particular influences of their time and location.

        光譜的紅位移是事實，都卜勒效應也沒有錯，氣球的膨脹也言之成理，問題出

    在觀念的引用。實際上，紅位移還有一種可能，愛因斯坦的「廣義相對論」證明，

    重力場對電磁波也有重力作用，且與其能量成正比。任一重力場，其幅射的電磁波

    中，凡能量高、波頻短者，受重力影響呈比例增加。這種在重力作用下的幅射光，

    經過遙遠的太空，其距離越遠，重力影響的差值越大，這種現象也能產生紅位移。

The red shift of the light spectrum and the Doppler effect are facts.  The balloon-like expansion of the cosmos is also a reasonable hypothesis; the problem becomes how we utilize these Ideas.  In fact, there is another possible explanation for the red shift.  In his “General Theory of Relativity”, Einstein showed that a gravity field has a gravity effect on the electromagnetic wave that is directly proportional to its energy.  In any gravity field, high-energy radiation from an electro-magnetic wave has a short wave length and, when subjected to the force of gravity, its energy increases proportionately.  The farther the e-m wave travels through the vastness of space,  the greater the influence of the energy effect force (energy pressure; in terms of classical physics, “gravity”).  This phenomenon could also have produced the red shift.

        可是，科學家又相信「黑洞」的存在，黑洞正是重力場到達臨界值後，能量高

    的電磁波受重力作用拉拽，無法脫逃，但能量低的無線電波等尚可散逸，形成最嚴

    重的紅位移現象。居然一種紅位移的證據，可以有兩種「主觀選擇性」的相互矛盾

    的解釋，而且還被當今一流的科學家奉為圭臬！

However, scientists also believe in the existence of “black holes” that they characterize as the ultimate gravity field pulling and devouring high-energy electro-magnetic waves.  Strangely, the low-energy radio waves of the e-m wave can escape from a black hole and this represents the most prominent phenomena of red shift.  To conclude, we are left to choose from two “subjective theories” for the explanation of the red shift being used as evidence to substantiate the idea of the Big Bang.  In addition, these two explanations contradict each other.  These are the standards proposed by the preeminent scientists of modern times for one of our most important theories of cosmology! 

        連德高望重的科學泰斗，都可能犯下此種錯誤，更何況馬首是瞻的盲從者？由

    此可知，在人還不具備「智慧」之前，即令是神聖無比的「科學」，所有的觀念仍

    只是不斷地在錯誤中修正而已。

If the most exalted scientists can make this type of mistake, what about everyone else?  Thus without “wisdom”, we feel obliged to prostrate ourselves in front of the altar of “science”, but in any case, all ideas evolve through the continuous correction of their mistakes.

        生物學上亦然，英國的達爾文發表了《物種原始》一書，認為地球上的物種是

    經過長時期進化而來。他的「物競天擇，適者生存」理論，影響後世迄今。

We can find a similar situation in biology.  In the second half of the 19th Century, the English scientist Charles Darwin published the “Origin of Species”, in which he proposed that organisms had evolved over a long period of time.  His theory of “natural selection and survival of the fittest” has influenced us to the present day.

        進化論是科學史上重大的勝利，因為西方在基督文明的統治下，上帝創造萬物

    的觀念，一直是不容挑戰的聖律。而今，上帝終於端坐在教堂中，把人間事務交給

    子民自己去解決。祗惜所托非人，無知的盲從者，又把進化論拱上了新的聖壇。

The theory of evolution marked a major victory in the history of science.  Whereas the Idea that God created all creatures was for a long time the unchallengeable holy law of Christian civilization, today God has relinquished his job in Heaven and taken refuge inside a church on earth; He gave mankind the opportunity to resolve its own affairs.  Sadly, just as in any religion, the theory of evolution has many ignorant blind followers.  In some cases, believers have installed it into a new holy altar for worship.

        西方把進化論視作「弱肉強食」的經典理論，以作為他們霸佔世界資源的金科玉律。舉凡思想界、政經界，無不真心誠意地信奉「優勝劣敗」，且切實遵守。然 而，宇宙進化雖是事實，但「物競天擇」的詮釋就大有商榷的餘地。

The West viewed the theory of evolution as the classic theory for “survival of the fittest”, justifying its absolute control over the world’s resources.  Most people wholeheartedly believe that the idea that “the superior succeed and the inferior fail” governs the worlds of thought, politics, and economics.  While the evolution of the universe is a reality, the premise of  “natural selection” leaves much room for discussion.

        法國生物學家拉馬克曾提出「用不用學說」，指出生物機能因「用」而發達、

    「不用」而退化。這種說法完全可以解釋生物的進化，但卻被達爾文的信徒們否定

    了，他們一口咬定，遺傳只有突變，而無漸進。

Proposing the theory of “use or lose it”, the French biologist Lamarck
 asserted that the functions of the biological organisms develop due to “use” and deteriorate as a result of  “non-use”.  This kind of description explains the evolution of biological organisms, but Darwin’s followers denied it on the basis that heredity only included mutations and showed no evidence of gradual evolution.

        表面上看來，這是科學理論之爭，實際上，科學經常是「意識型態」之爭。因

    為在「用不用」學說下，弱小者可因「用」而強，強者也可因「不用」而弱。強者

    當然不願給弱小者翻身的機會，因而堅持「弱肉強食」。而身為弱小者，唯馬首是

    瞻，能略拾強者的牙慧，就已感激涕零了，是以強者愈強、弱者愈弱。

On the surface, this is a battle between scientific theories, but in fact, scientists often engage in wars of  “paradigms of consciousness
”.  In the theory of “use it or lose it”, the weak can become strong through  “use” of certain functions, and the strong can become weak by discontinuing the use of some functions.   Of course, the strong do not want to give the weak a chance to improve and will insist on the continued propagation of the theory of  “Survival of the Fittest”.  What about the weak in this scenario?  They are extremely grateful when they get the gall to pilfer a small part of the wisdom of the strong; the result is the strong get stronger and the weak get weaker.

        意識型態雖佔有空間優勢，但卻與進化無涉。進化若是真理，不僅過去、現在及未來要符合真實狀況，在物質、生命、精神界也要能夠適用。

Since “paradigms of consciousness” are only relevant in a particular place, they do not influence cosmic evolution.  If evolution is true, it must correspond to the reality of the past, the present, as well as the future. To be considered the truth, it must also be applicable to the material, the biological, and the spiritual realms.

        例如，一些昆蟲有「擬態」本能，生物學者謂擬態是突變的明證，因為不具擬

    態本能的昆蟲，都被其天敵發現而消滅了，只有這種突變品種存留下來。這種說法

    相當於：「這棟建築的設計師畫了無數張藍圖，其他的因無人喜歡而被撕毀了。」

    要知道，在任何環境中，任何形態都有其必然的因果。一種昆蟲能夠突變成與環境

    一模一樣，這種排列組合，簡直是無限大，老天不知道要畫上多少張藍圖才成！

Another example of the influence that paradigms have on reasoning is demonstrated by the belief of certain scientists that the basic instinct of “mimicry” is evidence of the existence of the process of mutation.  The reason these scientists posit this premise is that they think the insects without mimicry would be easily discovered and destroyed by their natural enemy.  Suggesting that only those species with this form of mutation would survive, this argument is equivalent to saying that an architect designed an infinite number of blueprints which correspond to the possible combinations of energy, but he tore up all the blueprints that he felt would not be used; however this doesn’t mean the other blueprints won’t be used for the construction of buildings eventually. In any environment, every state has its necessary cause and effect.  If one type of insect can mutate to exactly meet the requirements of the environment, the possible combinations are limitless.  How many blueprints would heaven have to draw to accommodate this design brief? 

正確的說法，是因為昆蟲生於斯，食於斯，與環境中之因果條件相近，代代同生同長，每次改變一點，歷經千百萬年的適應淘汰，才有今日。當然這種理論不能馬上實驗，但我們怎能期望大自然的進化，只是為了供科學家實驗之用？

The correct explanation would be that since insects are born and feed in a given environment, they are close to the conditions of that specific environment where generations are born, grow, and adapt together.  Over tens of millions of years, they have adapted to small changes and discarded obsolete functions.  Their present state is the result of a long process.  (Of course, this type of theory is not immediately subject to experimental proof.  On the other hand, why should we suppose that nature’s evolution is provided for the convenience of scientists’ experiments?) 
        又如，人類為了要消滅蚊蟲、蒼蠅、老鼠、蟑螂等「害蟲」，在本世紀，不知

    用了多少心力，發明了多少種劇毒的化學藥劑。但蚊蟲、老鼠繁殖如故，數量反而

    越來越多，只是牠們也「學乖」了，一一隱藏在黑暗中，伺機而噬。

The incorrect usage of Ideas can again be illustrated in mankind’s efforts to exterminate “harmful pests” like mosquitoes, flies, mice, cockroaches, etc.  In the 20th Century, while we invested massive amounts of thought and invented innumerable highly toxic chemicals for this purpose, mosquitoes and mice reproduce as profligately as in the past and their populations continually increase.  Now, concealing themselves in the dark and waiting to bite us, all of our efforts have only resulted in pests becoming “well behaved”.

        進化學者說，那是因為蚊蟲的生命週期短，很快地發展出了抗藥性。

Evolutionists assert that owing to their short lifespan, insects develop antibodies very quickly.

        問題在於，蚊蟲的抗藥性是怎樣發展出來的呢？這不是科學課題嗎？進化論者

    舉證歷歷，說若有一萬隻蚊蟲，在藥劑噴撒下，九千九百隻沒有抵抗力的都被殺死

    了，而那一百隻沒死的，是因為有抗藥性。沒死的蚊子繼續繁殖，後代自然都帶有

    抗藥性的遺傳基因，所以都有抗藥性。

How do mosquitoes develop a resistance to pesticides?  Isn’t this a question for science?  Evolutionists adduce evidence said to show that if we spray 10,000 mosquitoes with pesticide, 9,900 do not resist, but perish; this demonstrates that the 100 mosquitoes that did not die have a resistance to it. If the surviving mosquitoes continue to reproduce and proliferate, later generations will naturally inherit the gene resistant to that pesticide, and will be immune to it.   
 偉大的理論，當然有偉大的信徒，這就是觀念的魅力！（影響在人位的結構）

Great theories will invariably have a great number of followers; this is due to the seductive nature of ideas. If we place “influence” in the man position of the ternary structure, instead of in the earth position and “understanding” in the man position, the result is “blind faith” in ideas! 
        只是科學家沒有說明另外一點，可能是很不重要的一點，但卻是關鍵的一點：

    就算那一百隻蚊蟲真有抗藥性，試問是哪一種？有一百種？一千種？一萬種？或是

    任何一種？凡是人類能夠發明的藥劑，是否都被預先設定在那一百隻蚊蟲體內了？

 In the case of the resistance built up by mosquitoes, scientists have failed to explain a seemingly insignificant point that we believe is critical: even if those hundred mosquitoes really had a resistance to the pesticide, what kind of resistance is it?  Is there one type of resistance only?  Or are there hundreds, thousands, or tens of thousands of types?   Has the resistance to all of the pesticides that we can invent been preset within the bodies of those one hundred mosquitoes?

        顯然主流意識的假設不通，真相呢？如有一萬隻蚊蟲，被殺死了九千九百隻，

    另外一百隻顯然是受創較輕者。牠們的體內殘餘了一些尚不至於致命的毒劑，事後

    被吸收到身體組織中，部分則侵入核糖核酸的結構，「遺傳」給後代。由於其遺傳

    結構中已有類似的化學分子，對這一類蚊蟲而言，毒害自必減輕，遂稱抗藥性。

Apparently, the primary assumption in this situation does not make much sense; the more plausible explanation is that 9,900 out of ten thousand mosquitoes were killed while the remaining one hundred only sustained minor damage.  Within the bodies of the surviving mosquitoes remained a residual amount of the deadly toxin; after the event, the poison was absorbed into the tissue of the body; some of it became a part of the structure of the amino acid cells of the mosquitoes and was “transmitted” to future generations.  Because the chemical molecules of the inherited amino acids had a similar structure to that of the toxin, this type of mosquito can be said to have acquired resistance and the poison’s effect will be reduced.

 人類雖是強者，卻連蚊蟲都難以消滅，科學家自是臉上無光。但是觀念之妙，存乎一心，有人尚自我安慰，認為弱肉強食是真理（雖然在達爾文的《物種原始》中，並沒有提到弱肉強食這一點，但反正是觀念，用者自由發揮），蚊蟲遲早可以消滅。若改以用不用學說考慮，則永遠不可能被人類消滅，強者無法自命不凡了！

We are the most powerful species on the earth, but we can’t even manage to exterminate mosquitoes!  Where is the glory of our scientists?  However, a seductive Idea still captures our minds!  Even though Darwin’s “Origin of the Species” does not mention this element; some still comfort themselves and believe that survival of the fittest is the truth and that the elimination of mosquitoes is a matter of time; any theory will have individuals to exploit it arbitrarily.  However, if we accept the opposite premise of Lamarck (“use it or lose it”), humanity will never destroy mosquitoes.  Indeed, one of the implications of the “use it or lose it” theory is that the superior will never be able to assert their superiority! 

         最不可思議的，是有科學家認定生命之源來自外太空，足證「上帝創造觀」影

    響之深。天文界創造了一個大爆炸，生物界也希望來個大移民！為什麼不想想，外

    太空的生命又來自何方？是不是還要創造一個太空之外的太太空？

Even more inconceivable is the fact that some scientists think that life originated in outer space. This demonstrates the deep influence of the “theory of divine creation”.  Astronomy created a giant explosion and biology hopes for a massive migration!  Why can’t they think for a moment about where the life in outer space came from?  Does this mean that we must create another outer space for outer space?

儒家思想：

CONFUCIAN THOUGHT

        釋文：「儒」－字首：人，人類。字身：需，必要。＊人世所需要者，有學問

                        的人；又孔子的學術思想。

              「家」－字首：，室也。字身：豕，家畜名，俗稱豬。＊古人養豕於

                        室中，引申親屬共同生活。

        定義：戰國時的一種思想學派，以孔子思想為代表。
Chinese Character Analysis:  儒家 ru2jia1, Confucianism:
儒ru2,
Confucianism:
Head:  人 ren2, humanity.

Body: 需 xu1, required.   

· Explanation: needed by humans and the world; people with learning; the scholarship and the thought of Confucius.

家jia1, a family: 

Head: 宀 mián2, a roof, a room;

Body: 豕 shi3, animal; live stock, a colloquial term for pig. 

· Explanation: Ancients raised pigs in rooms; by extension: the communal life of relatives.
Word definition: A school of thought during the Warring States Period (475-221 B.C.) in China represented by Confucian Thought. 

中國文化發源甚早，三千多年前就已然成熟。早在春秋戰國時代，諸子百家的各種學說理論，已然競鳴爭道，不絕於途。逮秦始皇一統天下，先作了一次思想及文字上的整理。到了漢朝，又採用了董仲舒獨宗儒術的建議，直到兩千多年後的今 天，中國人還沒有辦法脫離儒家思想的影響。

Reaching maturity over three thousand years ago, Chinese culture emerged early in human history.  During the Spring Autumn (770-476 B.C.) and Warring States periods (471-221 B.C.), thinkers and philosophers incessantly argued about competing doctrines and theories. Then, in 221 B.C. the Emperor Qin unified the nation and reorganized the system of Chinese thought and writing. During the Han dynasty (206 B.C.-220 A.D), the official Dong Chong Shu
 recommended the exclusive use of the Confucian doctrine for the organization of society.  Two thousand years hence, the Chinese people have been unable to escape the influence of Confucian thought.

        中國文化脫源於黃老思想對人生真實的探討，後分流為道、儒兩家。道家重視「人與自然」的關係，主張清靜無為，其影響力如水，潛沉人心。儒家則強調「人與人」的訴求，設計了一種「人性溫室」，使生活在同一社會者，能夠彼此平安相 處。這種觀念是社會穩定的基石，故能被務實的中國人奉入殿堂，成為顯學。

Providing the roots of Chinese culture, the “Huang Lao” system of thought focused on the exploration of human life.  Later this tradition divided into two schools: the “Daoists” and the “Confucians”.  The Daoists emphasized the relationship between “man and nature” promoting serenity and non-action.  Daoist influence was analogous to the slow seeping of water, filling every crack in the mind, slowly exerting its influence. Confucians stressed the relations between “man and man”.  They, in essence, designed a “greenhouse for human nature” encouraging people to interact peacefully.  Enshrined as the primary subject of veneration by the practical-minded Chinese, the Idea of Confucian thought supplied the foundation stone for stabilizing the society.

自漢唐以後，佛教東傳，佛談的是「心與人」。「心」正好是道、儒兩家都知道卻沒有觸及的課題，故中國人求之若渴。三教合一的結果，中國文化更充實了，其迸放的光芒，在宗教上稱之為「禪」，在思想上則為宋明「理學」。
During the Han and Tang Dynasties (618-907 A.D), Buddhism arrived in China from the West. Buddhism discusses the relationship between “mind and man”.  Since neither the Daoists nor the Confucians touched on the theme of “mind”, the Chinese naturally gravitated towards this new subject.  The resulting combination of these three doctrines enriched Chinese culture and it attained new levels of brilliance.  In religion, “Zen (Chan)” represents the synthesis of these three traditions.  In the field of thought, the “Rationalists” of the Song (960-1279 A.D.) and the Ming Dynasties (1368-1644 A.D.) emerged as the leading exponents of this synthesis.

一種思想完善之時，也就是穩定而衰退的開始。中國文化從清代以降，聖哲之音容已遠，後繼之賢才闕如，至今只剩下一片荒煙蔓草，令人徒呼負負。

Once complete, a system of philosophical thought stabilizes.  However, stability also marks the beginning of its decay.  From the onset of the Qing Dynasty (1644-1911 A.D.), the true standard bearers of Chinese culture in society have been few and far between.   The decay of this thought system through successive generations contributed to the decimation of the virtuous and talented.  The cultural scene was left dry and barren causing us to sigh in light of the achievements of our ancestors.

近世紀隨著世界貿易的開拓，歐洲各工業國崛起，他們的傳教士、商人，挾著船堅炮利之勢，打破了中國人性溫室的屏障。三百年來，數十億的生命匆匆來去，中國人淪為次等民族，經濟落後，文化凋零，在世界上一直抬不起頭來。

The last several centuries has seen the expansion of world trade and the rise of European industrial powers. Their missionaries and businesspeople used the advantage of ships and cannons to obliterate the Chinese greenhouse for human nature.  For the last three hundred years, billions of lives have come and gone, and the Chinese have become a second-class nation.  The Chinese economy is backwards and its culture paralyzed preventing us from proudly standing among the peoples of the world. 
        其實，物極必反，盛衰循環本是天理，西方所提示的訊息，是人與「物」的關係。對追求人生真理的人來說，「朝聞道，夕死可矣」。百年歲月算不了什麼，重要的是真理何在，自己是否已經透悉宇宙真如？

Any extreme will always have a counter-reaction and the cycle of the rise and the fall of all individuals, groups, nations, cultures are part of the cosmic patterns.   In contrast to China, the West raised the question of the relationship between humans and “matter”, but for those individuals who pursue the truth of human life, “hearing the way in the morning, they can accept death at dawn”.  From the standpoint of the eternal, hundreds of years are insignificant.  What is important is: where is the truth?  Can we see through to the true nature of the universe?

缺了物質因素，從三才結構的立場來看，中國文化可說是殘缺不全。人與自然相處是「天」；人與人、人與心相得，是為「人」；而西方的物質正好補足了另一個宇宙真實：「地」。人生的真實，不正是這天地人三才嗎？時代的進化，令人類更為完熟，但若不用心去追求，人生怕也只能留下長長的一聲嘆息。

  
When we regard traditional Chinese culture as a ternary structure, we discover that while the heaven and man components were mature and highly developed, it was missing the element of “matter” in its ternary structure and we could characterize it as handicapped and incomplete:

Heaven
= Man and Nature (Laozi; Zhuangzi)

Man

= Man and Man (Confucius)

Man and Mind (Zen)


Earth
            = (nothing—missing component of ternary structure)  


On the other extreme, the West had “Earth” component (Man and Matter – the Enlightenment, the Industrial Revolution), but its components for Heaven and Earth were immature and incomplete.  From the above analysis, the truth of our life appears to be in accordance to the ternary structure of Heaven, Earth, and Man?   Through the evolution of the ages, humanity has matured, but, if we do not apply ourselves to the pursuit of the eternal truth, nothing will remain of human life, but a long sigh.

儒家要求人「讀聖賢書」，學的是「道德文章」，求的是「以天下為己任」。

    人無道德不立，不通文章則得不到智慧，何以天下為？自從五四運動以來，知識份子拜倒在「德先生」、「賽先生」裙下，學的是技術、想的是自我利益。而國家、民族、文化早已被世界村、股票、少數民族歌舞所淹沒了。

 
Confucians required people to “study the classic texts” in order to learn about “morals, virtues, characters, and classics”; the aim being to “regard the affairs of the world as your own responsibility”
.  Without a moral position and clarity on classic texts, a person cannot gain wisdom.  In this case, what could he contribute to the world?  From the time of the May 4th movement, Chinese intellectuals have worshipped at the coattails of Western intellectuals.  They studied technology and all they thought about was their own self-interest.  Western culture flooded the Chinese nation, race, and culture: “global village”, “stocks”, and an adulation of “the song and dance of minority groups”, etc.

        自五○年代起，美國開始了「人工智慧」的研究，隨著電腦技術的日新月異，這項研究已成為全球各國攻關的重點。投入的人力是一流的，資金更是天文數字。有人認為這將是人類最後一次革命，也有人斬釘截鐵，堅信其不可行。

During the 1950s, the United States began researching “Artificial Intelligence”.  In step with the daily and monthly innovations in computer technology, this research has become a primary focus for the scholarly efforts of many nations.  The human resources invested were and are of the top caliber and the financial resources were and still are astronomical.  Some people think this will be the final revolution for the human race and others are just as certain in their convictions that Artificial Intelligence is not feasible.

人工智慧成敗的關鍵，在於人類所賴以溝通的文字、語言。因為即令電腦有超人的智能，如若不能與人溝通，那種智能有什麼價值？不幸的是，語言人人會用，可是卻無人知道語言的奧妙何在，以及人憑什麼

Our reliance on the written and spoken language for communication is the critical factor for the success or failure of Artificial Intelligence.   Even if a computer had intelligence surpassing ours, of what value would that ability be if the computer could not communicate with us?  Everyone can use language; unfortunately, only very few know its wonders and mechanics.

電腦之所以能受人控制，是因為具備各種功能的「程式語言」，這些語言是無機的，只能任程式師安排。而程式師又限於智慧及能力，經常只是等因奉此，將寫程式當作一種謀生的職業，而無意理會語言的真正價值。

We control computers through “programming languages”.  Even though they have numerous functions, these languages are not organic and need a programmer to organize them.  However, programmers are limited in their wisdom and abilities; they often write programs mechanically, to survive only, without understanding the true value of the languages that they use.

        但是，人所用的語言則有著無比的生機，能表達人生各種感受、事態以及深奧 的觀念。問題在於，如何將人類所使用的語言，設計且轉移到電腦上，使之產生等同的效應呢？換句話說，程式語言可以利用一些工具，強迫電腦將工作執行的步驟記錄下來，再照章處理。而人類所使用的語言，是「自然」而成，竟然沒有可資記錄的、逐步執行的步驟，更有甚者，其中千變萬化，組合無窮，無法掌握。

The languages we use in every day life have incomparable organic possibilities; they can represent the feelings experienced during one’s life, the states of events, and the wonders of Ideas.  The problem for Artificial Intelligence revolves around, how can we transfer to a computer the capabilities of language and produce a similar effect as in real life?  In other words, while programming languages can force the computer to record the steps for the execution of a command, and process information accordingly, the language we use grew “naturally”.   When we use language, we do not rely on a record that can be traced step by step like a programming language.    However, nobody can ever master completely the limitless variations and combinations of a language. 
        等到人們開始從事「自然語言」的研究，這才發覺，語言文字本身，原就具備了人類所認知的各種規律，以及所經驗的常識。不論是人或其他系統，只要能運用文字、語言，來表達或處理常識的規律，就具有「智慧」。

After researching “Natural Language”, scientists discovered that the spoken and written languages innately contain the different patterns of understanding and the common sense that all mankind possesses.  Any system, whether human or not, that can use script and speech to express and process the rules of common sense, can be said to possess  “wisdom”. 
        人的智慧是經前人觀察、認知、記錄，再藉文字語言，一代一代整理、累積、傳播，以迄於今。由此可知，後人的智慧，也必須經由文字語言之學習而得。綜合言之：人有智慧，是因為能運用文字語言；若文字語言不通，代表此人絕對缺乏智慧的理解與應用能力。同理，人要瞭解智慧是什麼，就一定先要瞭解文字語言。

We build our wisdom by observing, understanding, and recording objects and events.  We organize, accumulate, and transmit these records into the written and spoken language generation after generation, down to the present.  Thus, past generations develop the written and spoken language for the transmission of wisdom for future generations to learn.  In sum, we exhibit wisdom due to our manipulation of speech and script.  If what we write or express verbally is unreasonable, it can be said that we lack the understanding and application abilities of wisdom.  Therefore, to understand what wisdom is, it is necessary first to understand the written word and the spoken language.

        時到如今，終於證明了一件事，就是儒家要求人「讀聖賢書」的先見之明了。所謂聖賢書，是人生之至理，是智慧的結晶。其中言之有物，條理分明，學者熟讀之，慎思之，循步以進，智慧自得。

Today, it is clear that the Confucian requirement to “learn the classics” demonstrated foresight.  Having substance, clear principles and classifications, the classic texts contain principles of human life and crystals of wisdom.   These works will instill wisdom in those students who study the texts, carefully consider their contents, and follow the precepts they exhort.


是時候了，一個新時代的到來，必然有新的契機。神權、君權、人權、金權在智權的比較下，都不過是歷史的階梯而已。要登上智權的寶座，首先要徹底征服文字、語言，否則只是空談罷了。

A new era, “intellocracy” 
 is upon us and that means that new opportunities are open to us.   The former systems are like steps in history: theocracy, aristocracy, human rights, and plutocracy.  To ascend the throne of this new order, one must first completely master the textual and verbal aspects of language; otherwise, all other efforts will be futile.

自由民主：
FREEDOM AND DEMOCRACY

        釋文：「自」－象鼻之形，指本人也；介詞，表主觀立場，變化始源也。

              「由」－系統之初，根據也。（疑出自「田」之意）。

        定義：變化始於所根據者。

Chinese Character Analysis:  自由 zi4 you2, Freedom:

自zi4, self: 

· Explanation: the pictograph of the shape of a nose; indicates “myself”; a preposition, represents a subjective standpoint; the origin of change.

由you2, cause: 

· Explanation: the beginning of a system; the basis. (Suggests coming from a “cultivated field”).

Word definition: the basis of the start of change.
釋文：「民」－會意字，指眾萌而無識，百姓也。

            「主」－字首：、，象燈中火焰之形，古文主字。字身：王，國主，最

                        崇高者。＊所有者，負責者，最重要的精華，自己的立場。

        定義：百姓作主之政治體系。

Chinese Character Analysis:  民主min2 zhu3,  Democracy:
民min2, a logical aggregate, refers to a crowd at the beginning of its formation and ignorant;  the common people:

主 zhu3, an owner, a master:

Head: 、  a dot; like the shape of a lamp’s flame.  

Body:   王 wang2, king, the highest authority.
· Explanation:  the owner; the one responsible; one’s own point of view; the most important; the essence.

Word definition: a political system ruled by commoners.

        自由、民主是大眾夢寐以求的理想，也是頗值得探討的觀念。只惜人最大的弊 病，在於常把個人的希望，穿鑿附會在一種自己完全不瞭解的觀念上。

An ideal all men dream of attaining, freedom and democracy, are ideas deserving exploration.  Unfortunately, one of our greatest failures is the tendency to attach our individual hopes to an Idea that we do not entirely comprehend.

比如說，人人想上天堂，各人都有自己的打算，卻沒有兩個人對天堂的認識相雷同。每個人都極力追求快樂幸福，而人之快樂幸福，無不建立在他人的犧牲奉獻上。因此，天堂純屬個人心靈寄寓的烏托邦，絕對容不下兩個以上的「自我」。

Everyone’s desire to ascend to paradise after death demonstrates this tendency.  We all have our own plan on how to get there, but no two people see paradise in the same way.  Most of us aggressively pursue enjoyment and happiness, but fail to realize our indulgence derives from the sacrifices and contributions of others.  In the same way, the paradise after life (the heaven promised by many religions) is purely a subjective utopia reserved for a single individual’s soul prohibiting others from taking up residence. 
        社會是多數人共生的群集，不論是天堂或地獄，在結構上只可能有三種趨勢。一是少數領導多數，由政府統一人民的思想行為，稱為貴族、專制或集權政體；一是多數決定少數，由什麼樣的人民，產生什麼樣的政府，即民主政體；第三種則介 於兩者之間，政府與人民角色難分，各種可能都有。

Society is just a large number of people living together. In terms of structure, regardless of the social group, there are three possible types of organizations.  In the first type, the few lead the majority and the government unites the thinking and behavior of the population: this is the case of aristocracy, authoritarianism, or autocracy.  In the second type, the majority decides for the minority and the quality of the citizens decides the quality of the government: this is the democratic political system.  The third kind is a hybrid between the first two, in which it is difficult to distinguish between the role of the government and the people allowing for a multitude of possibilities.

        政體也是一種觀念，有自發性的、有移植式的、有強制性的，不一而足。乾旱的環境不能種植水稻，在沼澤中，也難以培養仙人掌。無知的人，手中有把斧頭，便自命為程咬金。試問英雄鬥士們，有誰知道他所移植的是什麼？植於何處？

Political systems are ideas that are among other things, spontaneous, replicable, or authoritarian.  To borrow an analogy from ecosystems, in a dry environment, aquatic plants cannot grow, and in the marsh it is difficult to raise cactus.  In a similar way, ignorant people hold an axe in their hands and they think they can do something; when in fact they can do nothing. Try asking the heroes and the warriors of history, what ideal system did they succeed in creating?  Where have any system be successfully transplanted? 

自由是指「由自己決定」，而「自己」是誰呢？當人肚子餓了，說「我要吃飯」，「我」是「肚子」？是包含肚子的「身體」？是感覺到饑餓的「神經」？抑或是生命體生存的一種「本能感應」？真正的自由，是擺脫生理的束縛，決定不吃！

Freedom means the power of self-decision; the possibility of self-determination, but who is the “self”?  When someone’s stomach is hungry, he will say, “I want to eat”; is the “I” the “stomach”?  Does the stomach have a “physical body”?  Is it the “neurons” that sense hunger?  Or is it a kind of “instinctive sensation” of survival for the life entity?  True freedom lies in escaping the bonds of physiology and deciding not to eat! 

        人之初，生在何地，長在何家，接受什麼教育，結交什麼朋友，曾有誰能自由作主？人有一時之得，便夸夸其談，謂人定勝天。當時機到了，春天來了，綠葉競發，人想不要也不行。其實，英雄造不了時勢，只有時勢造就了一些英雄。

In the beginning, who is free to decide the place of birth, the family in which to grow up, the education to receive, and the friends to encounter?  When something goes according to our personal whims, we exaggerate its importance and believe that it was due to our efforts.  What most of us fail to realize is that we do not control the course of events.  When the time is right, the spring comes, the green leaves compete to sprout; we cannot resist the temptation of carnal pleasure that the season brings.  In fact, heroes do not create heroic situations; situations forge most heroes. 

        在社會平和、人人滿足於生活環境的時代，向心力大於離心力，人的共性造就了「聖賢」。所謂聖賢，實際上是重視「自我約束」的篤行者。一般人對「自我」沒有自信，必須靠他人的實現，以作為參考供鏡。若社會失序，或人心傾向於自由放縱，聖賢不出，人便迷失了方向。

In times of peace, we are satisfied with our environment: the centripetal force exceeds the centrifugal force.  During these times, “saints” appear that embody the common dispositions of mankind.  So-called saints and virtuous individuals practice “self restraint”.  Most people have no confidence in themselves.  They rely on others to create a system of reference, which they will replicate as a mirror image.  If a society loses order, or if the tendency of the mind drifts towards free will and the abandonment of restraint, saints will not appear, and people will loose their direction. 

任何系統的穩定性，端視向心力與離心力，對人而言，就是自制與放縱。比如一高速的交通工具，只有煞車固然不可，而動力過高，無法控制，其危險更大。

Centripetal and centrifugal forces determine the stability of any system.  For humans, centripetal force is analogous to “self-control” and centrifugal force to “self-indulgence”; these two forces also resemble a vehicle on the highway that because it has faulty brakes is going dangerously fast.  

        物質文明到來後，金權君臨大地，人與人的衝突逐漸白熱化。利益是競爭的核心，共榮是宣傳的手段，自然而然，眾心依附，「民主制度」遂成新寵。理論上，政權由人民作主，選舉、立法、參政，任有「能力的人」為大眾服務。事實上，一切早已由跨國大金主操盤，掌握人的私慾，任憑「無能力的人」為主子做墊腳石。而買票上車的乘客，有幾個人問過，這部「民主自由」號的煞車如何？

The plutocracy took over upon the advent of material civilization.  During this period, the conflicts among men gradually became more evident. Profits became the aim of competition and the subject of propaganda for the mutual glory of those who profited.  Naturally, the heart of the masses turned to self-interest and the “democratic system” evolved as the newest pet for the masses.  In theory, this system is “government by the people”: elections, legislation, political participation, etc., and any “person with ability” can be elected to a governing position.  In reality, having long manipulated the entire system, multinational financiers and their groups take advantage of the private desires of the people.  The captains of industry use “those without ability (the ignorant masses)” as their stepping stone to the citadels of power.  And among the riders who buy a ticket on the bus of “democracy and freedom”, how many have asked about the condition of its “brakes”?

        沒有經過民主自由洗禮的人，必然把民主自由之地想像成新的天堂，而且各人 的天堂中供著不同的神祇。在一個團體中，遽而由不具備智力的人當家作主，如不 各自循私苟且、爭權奪利，又所為何來？問題是，有誰知道自己是誰？有誰知道人生真正的需求是什麼？飢不擇食的結果，焚林而獵，竭澤而漁。事實已經證明，糖衣包裝的民主自由，已成為貪婪無度的冒險家樂園。

Someone who has not experienced democracy and freedom will naturally imagine it is like Heaven, but as mentioned earlier every individual’s heaven apotheosizes a different God. Among a group ruled by individuals with low intellect, if the members do not fulfill desires, struggles for power and profit will ensue. And why is that?  The problem is: who knows himself or herself?  Who knows the real needs of human life?  The result of not knowing the directions in life are: to hunt for animals, we burn the forests; to catch fish, we drain the marshes.  The facts demonstrate that the sugar-coated package of democracy and freedom has developed into a dangerous amusement park of unlimited greed.

        民主自由的真諦是：追求經濟發展，放縱物慾享受。在地球有限的資源尚未搾乾以前，天堂的假象尚可維持。短視的人只要命夠長，總會看到經濟成長的極限，就將是自由民主壽終正寢之日。

The unrestrained pursuits of economic development, material desires, and personal enjoyment are the true signs of democratic freedom.  The false front of this heaven can be maintained only until the limited resources of the earth have been squeezed dry.  Short sighted people need only to live long enough and they will see the limits of economic growth reached, which will also be the final reckoning for freedom and democracy.

        假設「民主自由」是一個渦漩體，其「能量壓力」來自內部，即為人民的「物質需求」，而外部壓力只是金融與外貿。對一個渦漩體而言，其穩定性在於向心力一定要大於離心力。富強的國家，外貿力強，故向心力大，當然人人都想棄窮投富了。反之，離心力大於向心力，樹倒猢猻散，必然盲流處處。

Assuming that “democracy and freedom” is a vortex, the “energy pressure” that derives from its interior is made of the “material needs” of the population, while the pressure on the exterior comes from finance and trade necessities.  For a vortex to maintain stability, its centripetal force must be greater than its centrifugal force.  When the foreign trade of wealthy nations is strong, its centripetal force is great.  Naturally, everyone hopes to abandon poverty and embrace wealth.  Conversely, when the centrifugal force is greater than the centripetal force, disaster will strike making everybody an outcast. 

        根本問題在於「供應」與「需求」的平衡性，物質供應來自能源，誰都知道能源的貯量是有限的，最樂觀的估計，大約再五十年，就坐吃山空了。不要問為什麼大家都不擔心，當渦漩體半徑不斷擴大之時，社會膨脹了、知識膨脹了、自我也膨脹了。然而時間、空間的距離卻遠了，人與人疏離了，人連今天都忙得難以應付，誰管明天、後天？再連自己的享受都顧不及，誰再乎妻女、子孫、與別人？

The equilibrium of “supply” and “demand” is the root of the problem.  As material supply derives from energy sources, we know that the earth’s stored energy has its limits.  The most optimistic estimates for energy reserves are approximately 50 years.  After that we can look forward to eating on top of a barren mountain.  It is pointless to ask why so few are worried.  When the radius of the vortex continually expands, society, knowledge, and the ego are all inflating.  The events we encounter in our daily life are too numerous to cope and keep up with.  Since the problems seem to be in faraway lands or a long time in the future, who cares about tomorrow or the day after?  If we can’t even fulfill our personal enjoyment, why care about our spouses, children, grandchildren, or others?

        只有站在漩渦的上方，才會看得出來，快了，極限快到了。

We see that we are fast approaching the limits only when we stand above the whirlpool.

知識份子：
INTELLECTUALS 

        釋文：「知」－字首：矢，箭也。字身：口，人言。＊人言如矢之速，象徵理解之全，認識也。

                    「識」－字首：言，說的話。字身：音戈，各種現象。＊言及現象，是有所體會也。

        定義：人類將認識的各種現象，分門別類整理成為可用之資料。

Chinese Character Analysis:  知識 zhi1shi4, Knowledge:
知 zhi1, to know

Head: 矢 shi3 an arrow. 

Body:   口, kou3, human speech. 

· Explanation: Uttering words at the speed of arrows; by extension: to discern, to understand.
識 shi4, to recognize:
 Head: 言, yan2 the spoken words.

Body:   戠zhi2 various phenomena. 

· Explanation: spoken words and phenomena; that which can be experienced.
Word definition: The results of mankind’s understanding of the myriad of phenomena, which is the data that has been classified and organized.

知」－字首：矢，箭也。字身：口，語言之通道。＊出口如箭矢之快

                        速，引申覺察、認識、理解也。

        釋文：「愛」－字身：受，被動承接也。字首：心，內感器官，司情緒認知。＊用心承受他人的用心，喜歡、親慕也，寵也，樂也。

Chinese Character Analysis:  愛 ai4, Love:

Body:  受shou4, to receive passively.
Head: 心 xin1, the internal sensation organ which can comprehend feelings.

Explanation:  to use the heart to receive other’s attention; liking; parents admiration, adoration and happiness.
一朝天子一朝臣，拜工業革命之賜，所有物質文明的信徒，如今無一不登壇拜

    帥，權傾天下，顯赫一時。

One day worshipping the emperor, the next day kneeling before the ministers. Praying to the gift of the industrial revolution, most of us are the devoted followers of material civilization; gazing at its momentary awesome power over the world, we kneel before its altar.

        時代與「我」一樣吊詭，都只是時空的「事件」，都存在於虛無飄渺間，而且都像一場熱帶風暴，強而有力地席捲一切什物，聚集到中心來。

Just as bizarre is the relationship between an epoch and the “I”: an “event” in time and space, existing virtually like a blowing sandstorm; or like a tropical storm-front, it sweeps every object in its path into its center. 
        時代是同一個時間截面下，所有「我」的集合體，「我」在進化，時代亦然。根據進化律，現代正趨近人類文明的極限，雖然沒有人知道明天會如何，但是今天的人類分明已是物慾的奴隸，究竟「我」該如何因應？

An “era” is a slice of time that aggregates all of the “I(s)” into one entity, and evolves, as does the “I”.  Following the law of evolution, the present era approaches the ultimate limit of human civilization.  Whatever tomorrow brings, the mankind of today is clearly a slave of material desire. How, then, should the “I” handle this?

        不幸的是，這個時代的社會精英，也就是所謂的「知識份子」，大多數是功利主義的傳教者。其中奧妙，在於工業革命後，西歐各國先蒙物質之利，一時「商賈」、「工匠」大行其道，流風所及，舉世瘋狂。

Unfortunately, the best and brightest of this era are the so-called “intellectuals”, who mostly serve as missionaries for the doctrine of self-interest.  The interesting aspect of the origins of this movement is that they are grounded in the industrial revolution.  During that period, the nations of Western Europe were the first to profit from the benefits of material wealth.  At that time “merchants” and “craftsmen” brazenly pursed their self-interest, pompous to the extreme, and they brought insanity to the world.

        前仆續之以後繼，工業需要原料，原料需要資金，資金需要銷售，銷售需要貨品，貨品需要生產，生產需要技術，技術需要訓練等。如此以往，一個龐大的工業體系，像無數個金字塔，一一聳立在地球表面，逐漸統馭了人類文明。

The cycle of material consumption is continuous and relentless: industry requires materials, materials require finance, finance requires sales, sales require products, products require production, production requires technology, technology requires training, etc.  From the beginning of the industrial revolution, the west constructed a massive industrial system.  In turn, we have erected innumerable pyramids representing the framework of industry around the globe binding human civilization together.

  金字塔之尖端，是既得利益者，一層一層向下，只是重力的承擔者。利益既得者為了確保利益，首先是收攬人心，利用人性的貪婪，極力宣揚享受物慾的自由。無能者心嚮往之，有能者捷足先登，人生遽成戰場。

People with vested interests occupy the apexes of these pyramids,
 but those towards the base of the pyramid must bear the force of gravity.  To ensure the protection of their advantage, those with vested interests must first buy the minds of everyone.  They exploit the greed of human nature by aggressively promulgating the idea of the freedom to indulge material desires.  Human existence turns into a battle for material wealth: those without ability yearn for it; those with ability step forward to claim it.
        教育本應施以學子生活的教化、身心的培育，但在功利主義下，希望工程變為生產工廠。無數學子在唯利是圖的「培養基」中，一個個心智尚未成熟，人生一概不知，有模有樣的「銀樣蠟槍頭」，卻搖身一變，自美為「知識份子」。

Fundamentally, education should concentrate on instructing students on how to live and nurturing their body and mind. However, the doctrine of self-interest has refocused education into the engineering of desires.  Students attend schools that resemble “training camps” of self-interest.  With intellects having yet to mature and knowing nothing about human life, they appear to be “pewter spearheads that shine like silver.”
   When you meet them, they bow; these trainees upon graduation call themselves by the flowery term “intellectuals”.

        這些「知識份子」甫出校門，心中想的莫非財富，口中講的不離功利。他們腳踏人頭，仰首上望金字塔尖。為了高攀，他們無所不用其極。更有甚者，一些欺世盜名之輩，還經常義正辭嚴，侃侃高論，無的放矢，導致世人無所依從。

Leaving the gates of their schools, the intellectuals only think about wealth and their mouths only speak on subjects of profit.  They fix their eyes on the apex of the pyramid; they step on the heads of others as they struggle toward their goal going to any extreme to climb to the top.  Moreover, this generation of bullies and robbers are often only concerned with appearances, employing verbose and pointless arguments in the pursuit of private benefit. The end result is that nobody knows what to follow or how to act.

        物質文明建立在利益的地基上，要爬上入雲的塔峰，非要有過人的本事不可。人的能力來自環境的磨練，利益既得的知識份子，為了防止後繼者的威脅，刻意製造了無數種糖衣錠、麻醉劑，讓人醉心於「心想事成、不勞而獲」。這種不僅欺人兼以自欺的策略，終能戕害身心，把人的理性都清洗殆盡。

Founded on profit, material civilization has a snow-covered apex that only those with exceptional ability can ascend.  Environment molds our ability.  Always on guard against threats from the up and coming, intellectuals with vested interests purposely create an endless array of placebos and sedatives to numb people into thinking “wish it and you will succeed, with no effort you can gain something”.  This strategy not only cheats others, but it also cons oneself.  In the end, it can damage a person’s mind and purge someone of his or her rational nature.


比如當今之教育學家、心理學家齊唱「愛的教育」，認為兒童不能承擔身心的壓力，應該讓他們享受「快樂的童年」。也就是儘量滿足兒童的物慾需求，祗許誘導，嚴禁體罰，一切任由他們自行發揮，把社會變成兒童樂園。

An example of this placebo effect is the advocacy of the “education of love” by contemporary educators and psychologists.  Believing that children cannot sustain the substantial pressure on their body and mind demanded by traditional methods of education, they insist the young should enjoy a “happy childhood”.  This entails satisfying a child’s material desires, advocating encouragement, and prohibiting punishment.  They gear everything to indulging the child’s wishes and to transforming society into a children’s amusement park.

其實，兒童的適應能力最強，環境正是他們適應的對象。社會現象只是現實，本無所謂好壞，但人為虛擬的快樂童年，卻是善意的欺騙。童年適應了歡笑，成長後再面臨現實的競爭時，原本是社會的常態，立即變成殘酷的壓迫與折磨。

In fact, children have the greatest ability to adapt and what they must adapt to is the environment. There is nothing intrinsically good or bad about social phenomena, it is merely a reality; an emphasis on imagined happy childhood is only a well-intentioned deception.  If a child is accustomed to joy and laughter, he or she eventually must grow up.  When this occurs, they perceive the reality of a normal competitive adult society as cruel pressure and torturous.

        現代的青少年，在無知的縱容下，從來沒吃過苦，不能忍受絲毫壓力，沒有養成應有的責任觀，以致心理功能不全。一個人的不幸，只是少數的例外，但在知識份子的推波助瀾下，社會大眾無不倣而效之，便成為可悲的鬧劇。

Owing to the ignorant indulgence of parents, modern youth have never suffered.  Buckling under even the smallest amounts of pressure, they often have not developed the necessary sense of responsibility, resulting in deficient psychological functions.  One person’s misfortune is an isolated incident, but through the influence of the continued efforts of intellectuals, the majority of society has inadvertently, but effectively, become a tragicomedy.

        更不幸的是，失去了正確人生觀的引導，現代人雖然具備知識，比諸生活在原始時代、甚至蠻荒未開的叢林時期更為危險。人心尚沈迷在快樂的童年中，只知為己，不知為人。做事是不得已，做人只為求歡，一點不如意，彼此就暴力相向。再等到身為父母，又不知人生的職責所在，家庭成員變成「自我快樂」的競爭對象，人際關係完全破產。整個社會彷彿野火燎原，處處失序，那麼知識的意義何在？

The loss of the correct perspective on life of modern man is even more unfortunate. Although we possess knowledge, life today is more dangerous than in the jungle; or even more precarious than in primitive times.  If our mind is lost in the joys of childhood, we are only concerned with ourselves, not others.  People work because there is no alternative, and personhood is only for personal enjoyment; if things don’t work out as desired, we resort to violence. A couple decides to have children, but they don’t know where the responsibilities of human life lie; the family members will become competitors who are only interested in maximizing their individual levels of  “ego happiness”.  In the end, human relationships go bankrupt.  Everywhere society burns like an out of control wild fire.  What then is the use of all the knowledge?

        人心之私，自古皆然。所不同者，無能為力之人，其害甚微。以知識份子之所知所能，社會所賦與的權力之高，若只顧功利，其知識越多，為害越烈。

Human selfishness has not changed since the dawn of time.  The only thing different is that in the past the weak and unable were subject to less harm.  Despite all of their knowledge and ability, intellectuals are only concerned with themselves; since society bestows great authority on intellectuals, the more knowledge they have the greater and more violent the potential harm they may cause.

        「愛」不是知識，不能以之作為功利的手段。「愛」原是一種團結的力量、人心之甘霖，是在環境的壓力下，人際間建立的向心力。蓋人基於本能，需要安全，「不得不」相互關心、協助、奉獻，然後才能「用心承受他人的用心」。在自然界就算猿猴、豺狼之屬，牠們也是在生存的壓力之下，必須群居，時日一久，進化形成一些友善的習慣之動作，彼此相互除蝨、舔毛，藉之溝通、促進團結。

Originally, “love” was a kind of force for uniting people; it is not knowledge; we cannot use it as a means for material gain.  Love resembles the fresh morning dew; it forms within the human heart and under environmental pressure, it is the centripetal force in personal relations.  Love originates in our basic instinct to obtain security; we “have no alternative,” but to have mutual concerns and afford assistance. Circumstances oblige us to give of ourselves to others to reciprocate the feelings of others”.  In the natural world, many animals congregate for survival: monkeys, panthers, and lions, etc.  Over time, friendly habits evolve within the group, such as removing lice and grooming; these communicative activities promote unity.

        關心需要將彼此的心相交連；協助需要瞭解對方的問題所在；奉獻更需要犧牲自我的利益。佔有不是愛；縱容不是愛；不溝通、不瞭解、不管教更不是愛。「愛的教育」重點在於奉獻，「愛」則是教育的原則、動力，如果不瞭解「愛」，再把教育視作職業，自然而然，人就會掛起「愛」的招牌，任下一代自生自滅了。
Concern requires exchange between the hearts of the individuals involved; assistance requires understanding of other persons’ problems; even more so, giving of oneself requires the sacrifice of our ego.  Possession and self-indulgence are not love.  Most certainly, love is not failing to communicate, misunderstanding, or lack of attention.  The importance of the “education of love” lies in the giving of oneself.  “Love” is a principle and the motive force of education; if one does not understand “love”, education becomes a mere profession that meaninglessly waves the banner of  “love”.   More importantly, without a handle on the underpinnings of “love”, future generations will have to face the consequences of our ignorance: destruction.

知識本以追求人生認知為始，卻以滿足於私利告終。若人有牟利之知，而無人生之識，知識份子便成為知識之奴隸。

Originating from our pursuit of understanding human life, knowledge has become a tool for the satisfaction of personal interests.  Knowing only profits and having no grasp of human life, intellectuals have become the slaves of knowledge.

        殊不知，這正是人類文明日薄西山，迴光返照之前奏。奉勸知識份子，如果未能順耳，何妨暫時放下屠刀，利用所知所識，為人類前途略思一二？

What is not apparent to many of us is that we are gazing upon the final sunset of human civilization: the prelude of the final dusk is upon us.  Although unpleasant to hear, we offer some concluding advice to intellectuals: why not forget your self-interest temporarily and use what you know for the future of mankind?  

壓力結構：

PRESSURE STRUCTURE

        釋文：「壓」－字身：厭，高巖下受迫狀，受氣足，壓也。字首：土，土地。＊加力於物體，使不能動。

                    「力」－象人筋之形，系統的作用功率。

        定義：能量或質量之作用。
Chinese Character Analysis:  壓力ya1li4, Pressure:
壓ya1, to press:
Body:  厭yan4, the shape sustained underneath a tall rock; to suffer enough; to press down.
Head: 土 tu3, earth, soil.

· Explanation: add force to an object; making an object immobile.

力li4, a pictogram: the shape of human muscles; the effect force of a system.

Word definition: the effect of energy or mass.
        在〈天理論〉中，曾說明「宇宙壓力」為宇宙現象發生之本源，本書各論都將統一應用「壓力結構」闡明各系統之形成。

In “Discourse One – Cosmic Principles”, “universal energy pressure” was described as the origin of all phenomena in the universe.  We will attempt a unified explanation of “pressure structure” in terms of each of the systems detailed in the book.
        宇宙中一切現象的產生，都源於壓力。不僅物質體如此，抽象的精神體亦然，明乎此，將對理解真實世界有莫大的助益。

The creation of all manifestations in the cosmos springs from pressure.  Regardless of whether it is a physical object or an abstract spiritual entity, all are the same in this respect.  We can better understand reality through a comprehension of this principle.


十八世紀以降，牛頓的萬有引力理論奠定了古典物理的基礎，但他卻無法對引

    力提出合理的解釋。科學家欣然接受了井然有序的機械宇宙觀，人人躊躇滿志，竟無人進一步追求瞭解：「為什麼有萬有引力」。直到二十世紀，愛因斯坦的相對論將萬有引力改稱「曲率空時」，指出只是一種相對的重力作用。並且認為重力、電磁力、弱作用力及強作用力四者，可以統一在一種力之下，是為「統一場論」。

In the 18th century, Newton’s theory of gravity became the foundation stone for classical physics.  However, he still could not propose a reasonable explanation of gravity.  Scientists gladly accepted the clear and orderly mechanical universe.  Everyone was completely satisfied, but nobody took the next step in the pursuit of understanding: “why is there gravity?”   In the 20th century, Einstein’s theory of relativity referred to gravity as “curved space and time,” saying it was a relative effect of gravity.  In addition, he thought that the four forces (gravity, the electro-magnetic, the weak, and the strong forces) could be unified into one force, or the “unified field theory.”

        由於「重子」未被發現，「統一場論」並未成功，但科學家鍥而不捨，到了二十世紀後期，又有人提出「超弦理論」：認為宇宙之基本因子是微小的「弦」，在一維一維的組合下，四種力及物質相繼產生，到了第十維，便成為當前的宇宙。

As no one discovered “gravitons” during this earlier era, the “unified field theory” was not successful, but scientists did not give up.  In the late 20th century, some scientists proposed the “super string theory.”  They thought that the basic elements of the physical cosmos were microscopic “strings” that were assembled dimension by dimension by the four forces and matter interacting.  They contend that the strings produce each dimension up to the tenth dimension, which is the present universe.
        〈天理論〉根據簡單的規律，也就是「壓力結構」，說明了物質與運動是什麼與為什麼。然而物理是明確的，物質是可以實驗的。而超越物表的抽象事件，在本書中也都能用壓力結構統一解釋，既然要談真理，就要放諸宇宙而皆準。

“Cosmic Principles” follows a simple pattern and what we propose as a global unified explanation is founded on the “Pressure Structure.”  It describes “the what” and “the why” of matter and motion.  Using this explanation, we can elucidate the field of physics and validate the substance of matter. Not only this, but we also explain abstract events that are metaphysical using the pressure structure.   Indeed, since we are discussing the truth, the pressure theory should be applicable as a standard anywhere and for everything in the universe. 

        宇宙本是一簡單劃一的能量體，其複雜度是人類造成的，知識在其工具無盡的「微積分」下，除了「零」以外，沒有任何數值是恒定的。

The cosmos is inherently a simple and uniform entity of energy; its complexity derives from man’s mind and the tools that we create.  When we use tools to break knowledge down into its most basic components, we discover that the only value that cannot be divided infinitely is the value of “0”; that would imply that “0” is the only value that has no limits.
        因此，從知識的角度來看，宇宙無限。而從真理的立場，就要設法積分歸納，以還原成為一體，歸之於零，【壓力結構】就是這個歸納的結果。

Since “0” is the only value with no limits, from the perspective of knowledge, the universe is infinite.  If truth is our goal, we must attempt to analyze all phenomena in order to restore the unity of the universe by returning to “0”.  What we call the “pressure structure” is the result of this induction process. 


壓力結構是三個因素所構成：一為壓力，即作用力；二為壓縮向，其力稱為凝聚力或向心力；三是反作用之擴散力或離心力。所謂渦漩體，即能量在壓力下所形成的能量結構，是體；渦漩的現象就是此具體結構的抽象表徵，為用。
The “pressure structure” comprises three forces: energy effect force, centripetal force, and centrifugal force.  The energy effect force is the first and can also be more simply called “pressure”.  The second, centripetal force, is the compressed energy directed towards the center and it is an agglomerating force.  The third, centrifugal force, is energy with the tendency to expand or the counter effect to the centripetal force.  These three elements combine to form, under the pressure of energy, the so-called vortex.  An energy structure, the vortex constitutes the “entity”; the phenomenon of spin is the abstract symbol of this concrete structure, and its “application” 
.


比如水分子是體，由兩個氫原子與一個氧原子，因壓力結構而結合，兩個氫原子約呈一百二十度與氧結合。水分子有質量，受熱而產生運動，是水分子間相互之離心力。水分子之距離視熱能及環境壓力而定，熱能高距離大，壓力大則距離小。水分子間之距離大小，決定了水之氣態、液態及固態一滴水是群體，因大氣壓力而產生，水滴中心有凝聚力，表面有擴散的張

.
A water molecule is an example of how we can use the pressure structure to explain phenomena. A water molecule is the entity resulting from two hydrogen atoms and a single oxygen atom combining due to the “pressure structure” at a temperature of approximately 120 degrees. A water molecule has mass; when it sustains heat motion is produced and there are interactions between the centrifugal forces of the water molecules.  Heat energy and environmental pressure determine the distance between the water molecules.  When heat energy is high, the distance is great; when the pressure is great, the distance is small.  The distance between the water molecules determines whether water is in a gaseous, liquid, or solid state.

A drop of water is a “group” produced by the pressure of the atmosphere. There is an agglomerating force within the center of the drop, while its surface displays a spreading expansion force.
水分子之電子與其他物質之電子交換時，是溶解現象；水受熱膨脹成氣體，因比重輕，上昇為雲；水滴相聚，其量大時，下降為雨，在地面稱之為水。

The phenomenon of “dissolution” occurs when the electrons of a water molecule exchange with those of other matter; receiving heat energy, water expands and becomes a gas, and since its weight is light, it rises to become a “cloud”; when water drops combine in large quantities, they fall as “rain”, and when on the ground, we call it “water”.

 水系統之用，在於地球之軌道位置，表面受到太陽照射的溫度，恰好令水有前述的三態變化，因而循環變化，遍佈地表。此外，水能溶解物質，物質隨著水的流動，匯聚為海洋，更增加了物質組合的效率，導致生命體的發生。

The “application” (as in “entity / application” relationship) of the system of water is its distribution on the surface of the earth through the cycle of the three states of change mentioned above. The cycle results from the earth’s orbital position and of the surface temperature due to irradiation by the sun’s rays.  On the surface of the earth, water dissolves matter, which follows the flowing motion of water and comes together as the ocean, increasing the efficiency of the combinations of matter and leading to the creation of life forms. 

        生命細胞是個體系統，因生化壓力而生，細胞核是凝聚中心，細胞膜是擴散的外圍。當接觸到有利物質時，細胞膜利用膜壁細毛的渦漩力將之攝入，細胞質則將物質分解組合成為組織的一部分，是為生長現象。生長到細胞膜容量的極限時，由於內壓大於外壓，細胞膜因而分裂，是為生殖之始。

Another example of “pressure structure” is that of the cells of biological organisms; they are individual systems resulting from bio-chemical pressure; the nucleus is the agglomerating core and its membrane is the peripheral limit of its expansion.  Coming into contact with a useful material, the cell uses a spinning force of the membrane wall to ingest the material.  Once inside, the cellular matter recombines the ingested material to become part of its tissue; this process is the growth phenomenon.  The cell will grow until its membrane reaches a certain capacity and the internal pressure surpasses the external.  At this point, the cell membrane will fissure and reproduction will have begun.

      生物是群體系統，因環境變化之壓力而生，其凝聚中心隨生物之種類而有別。原則上是一感應中心，擴散外圍則為體表。

Biological organisms are “group systems” born from the pressure of environmental change.  The agglomeration of the core of this type of organism depends on the species.  In principle, it has a core for the sensing function and an expanding perimeter surface that is the surface of its body.

        生物系統之用，為能量的貯存及變化，由最低等的生物到高等生物，生死之間形成生命能量的循環鏈。以地球生態而言，在數十億年中，生命體累積了大量的能源，等到時機成熟，此能量自然會被釋放出來。

The “application” (as in “entity/application” relationship) of biological systems is the storing and changing of energy, from the lowest biological level of organisms to the higher-level of animals.  The cyclical chains of life energy are formed between the extremes of birth and death. In terms of the earth’s ecosystem, having accumulated massive amounts of energy over several billions of years of life, when the possible combinations of energy demand it to occur, the stored energy of the earth is naturally released. 


人體是群體系統，人則是個體系統。人體承受大氣壓力以及能量壓力而成形， 人則因襲生命進化之作用力而有功能。人的感受是凝聚力，行為則是離心力，人能應用概念與他人溝通，相當於原子中之電子，有無限擴張之傾向。

As for humans, the body is a group system, but the “person” itself is an individual system.  The pressure of the atmosphere and of the energy creates the human body; a “person’s” functions are the result of the energy effect force of the evolution of life.  Feelings are the centripetal force and behavior is a centrifugal force.  The ability to use concepts to communicate with one another is equivalent to the tendency of electrons to expand within the molecule. 
        家與國是人之群體系統，沒有生理、生存、生活的壓力，人不可能成家，也不 需要有國。家、國是以公利為向心力，私利為離心力，國無外患者亡。人世雖然複雜多變，其理則一。人之私有如水分子之距離，成為氣體或固體，端視系統之能量與外在壓力而定。其系統能量低、外來壓力大者，人猶能緊密相聚；系統能量高、且外在壓力小者，則系統相擊，互不相容。

Family and nation are also group systems; without the pressure of physiology, survival, and lifestyle, we would not form families or require nations.  Public benefit is the centripetal force for the family and nation, and personal benefit is its centrifugal force; a nation without external threats is doomed.  While our life is complex and variable, the principles are one.  Selfishness is analogous to the distance between water molecules determining whether it is a gas or a solid.  The system’s energy and the external pressure decide its state.  When its internal energy is low and the external pressure is great, we bond together closely; if the system’s energy is high, and the external energy is small, we will collide and become incompatible.
        人性因環境壓力而生，是生命體應用能量到達極限後，一種嶄新的組合結構，其效率更高。人性的凝聚中心為感性，擴散力則是理性，在感性與理性永恒的交戰中，人性又將邁向另一境界。

Human nature is born from environmental pressure.  When most energized, an organism becomes a novel combination structure with great efficiency.  The agglomerating core for human nature is the emotional nature and its expanding force is the rational nature; through the perpetual battle between the emotional and rational, human nature advances towards another level of enlightenment.

        都市系統是體，是人性需求壓力所形成，其凝聚力是生活，擴散力是發展。都市一如生命體，住宅有如細胞，道路是血管或維管束鞘。
Pressure coming from human nature gives birth to urban systems.  Its agglomerating force is lifestyle and its expanding force is development.  In the same manner, a city resembles a living organism, homes are like cells and the roads are the veins and vascular tubes.

      社會系統是用，人際間的關係建立在生存與資源的分配上。人的感性是私，理性為公。在私性，人貪得無厭，導致種種負面的效應；在公性，人藉著對人性的瞭解，擴大到環境、以及宇宙本體。當人慾高漲、世局危殆之際，人性受到壓力之反用，必將激起智慧，發揮更高的效用。

If we consider the social system as the “application” (as in “entity/application” relationships), relations between members are based not only on their mutual survival needs, but also on the distribution of the resources within the society.  The individual’s emotional nature is his private realm, but his rational nature belongs to the public domain.  Viewed in terms of the private nature, the boundless greed of our private nature leads to many negative effects; in the public nature, we rely on the members of society having a common understanding of human nature, this understanding is the tendency to expand to the environment, eventually leading to the original entity of the universe.  When the level of desire rises in the community, the world situation becomes dangerous.  If sustaining the counter effect of pressure force, human nature will inevitably stimulate wisdom and exploit it to its highest efficiency.

宗教與解脫：

RELIGION AND LIBERATION:

        釋文：「宗」－字首：宀，室也。字身：示，祭祀，天垂象見吉凶，告知也。＊在室中祭祖，同室之源也。

                  「教」－字身：孝，善事父母。字首：，擊打，行為。＊使知使明各種善良的行為。

        定義：一種信仰，或有教義、有神話的群眾組織。

Chinese Character Analysis:  宗教zong1jiao4, Religion:
宗zong1, an ancestor, a clan:
Head: 宀mian2, a room, roof.

Body:  示 shi4, to offer sacrifices to ancestors, the sky has auspicious and ominous signs; to inform.
· Explanation: to offer sacrifices in a room; the source of those within in the room.

教jiao4, to teach; the good deeds of the parents:

Body:  孝 xiao4, filial; dutiful to ones parents.

Head: 攵pu1, to hit; a behavior.

· Explanation: To know, to understand: a various beneficial behavior.

Word definition: a type of belief or doctrine that has a group organized around a myth.

釋文：「解」－字首：角，獸角。字身：刀牛，刀向牛。＊舉刀向牛角，析其

                        紋理，認知曉悟也，說也，除也，開也。

            「脫」－字首：肉，肢體的結構。字身：兌，變化。＊肉體有蛻變，與系統分離。

        定義：一系統從另一系統的束縛中解放脫離。
Chinese Character Analysis:  解脫 jie3tuo1, Liberation:
解jie3, to open

Head: 角 jiao3, animal horn. 

Body:  刀牛 shi4, a knife facing a cow.

· Explanation: to raise a knife against a cow’s horns; analyze it’s patterns; to understand and to be enlightened; to speak; to get rid off; to open.

脫tuo1, to escape:
Head: 肉rou4, meat; the structure of limbs.

Body:  兌 dui4, to exchange, change.
· Explanation: a qualitative change in the physical body; to separate from the system.

Word definition: a system that liberates itself from the constraints of another system.

在觀念未成熟之前，人必惑於「自我」與客觀真實。對所有不能理解的現象，

    最簡單的答案，乃將之歸於一種超越人的、「神」力所造成。

Before our ideas have matured, the “ego” confuses us; we are not clear about what is exactly objective reality.   To explain the unfathomable phenomena we face, we often select the simplest response, which is to introduce a kind of superhuman “divine” force.

        從歷史的立場來說，宗教是所有民族成長必經的過程，也是文化發源的搖籃。

    從人性來說，宗教是一種心靈的庇護，是感性的依賴，也是追尋宇宙真實的契機。

Historically, religion is the cradle of culture and a necessary process in the growth of societies. From the perspective of the history of mankind, religion is not only an inevitable process that all peoples went through in their cultural development, but it also serves as the spring for culture.  Religion provides a critical opportunity for the pursuit of the truth of the universe, while protecting the soul and supporting the emotional nature,.

        任何人如果從小沒有宗教情懷，此人的心智必然有所不足，缺乏好奇、仰慕、

    自律及求真的精神思維。如果一個社會沒有宗教行為，社會人必然喪失了幻想、信

    任、感恩及平安的心理狀況。再若一個人信仰極為虔誠，一生一世從未懷疑，則此

    人只是一個「唯錄」光碟。若整個社會全部沉浸在宗教之中，則相當於光碟工廠。

If from early age someone has no religious feelings or questions, he will lack the intellectual components necessary for the pursuit of truth: curiosity, admiration, self-discipline and spiritual appetite.  At the same time, if a society did not have religious behavior, its members would demonstrate deficiencies in a range of areas: imagination, trust, gratitude and peace of mind.  Contrarily, pious individuals without ever a doubt about the nature of existence, are like “record-only” compact discs.  In the event that an entire society has sunk into such a state of being, it is equivalent to a compact disc factory.

        神絕對存在，宗教也絕非子虛烏有，但是不論是什麼神，一定要有神力。當然

    諸如「撒豆成兵、點石成金」的神話不值一提。真正的神力，是人類絕對沒有、而

    且夢寐以求都得不到的一種能力，就是「先於他人而知」。神當然比「先知」的層

    次更高，應是「全知」，無所不知，既無所不知，自然無所不能。

Without doubt, divine beings exist; religion is surely not a figment of the imagination, but the divinity must display divine power.   The scope of this work will not include discussions of such myths as “throwing down beans that turn into armies” and “touching stone to turn it into gold”. Humans definitely do not have true divine authority; we can fantasize about these powers, but we absolutely cannot attain them. One of these divine powers is the ability to foresee the future (to know something before others).  Surely, the divine is on a higher level than “prescient”; it is “omniscient”, that is, it knows everything and, therefore, can do anything.

    次更高，應是「全知」，無所不知，既無所不知，自然無所不能
全知表示知過去、知現在、知未來。也就是說：知道所有不變的宇宙流程。宇宙若無既定流程，未來隨時隨地可能因一片楓葉之落，而產生連鎖改變，那又能知道什麼？神如果不知道祂未來要做什麼，只管撒豆成兵，那與魔術有何分別？

Complete knowledge encompasses knowledge of the past, present, and future.  That is to say: knowing the unchanging flowchart of the universe.  If the universe did not have a predetermined flowchart, it would imply that an event as random as the falling of a maple leaf could possibly produce a cataclysmic chain of changes.  If this is the case, how could we ever hope to know anything?  If the divine did not know what it wanted to do in the future, but only spent its time “tossing beans and turning them into armies”, how would that differ from a magician performing tricks?

        人與神有別，因人只知部分過去、知一點現在。機器與人有別，是機器除了現 在之外，其餘一無所知。因之，機器專做現在已知的事，其他一概「不聞不問」。 人則能做過去所知之事，又根據過去經驗，知道成敗在於未來，總希望有知未來的能力，以獲得更多利益。

 
One of the differences between humans and God is that we only know a portion of the past and a little of the present.  Machines differ from us in that they only know the present and nothing more.  Only doing what they already know, machines are ignorant about everything else. However, not only do we know the present, we also know the past, and most importantly: how to use both past and present to assist us in ensuring future success; we hope to have the ability to know the future to gain greater advantages.

        神完全不同，未來一切都了然於胸，還要做些什麼？再說，真神無所不知，必

    然知曉人性，人性是作用於人的反作用力。人不過是在宇宙進化流程中，按照藍圖

    施工的產品。設計的良窳，產品的素質，都已經在原始設計的流程中了，沒有必要

    再加以考驗（工廠有品管，因為人非神），這就叫慈悲。

Since the future is completely within their grasp, divine beings differ from us in that they are omniscient and omnipotent.  Not needing anything and knowing everything, a true divinity would also understand human nature.  The divinity would of course know that human nature is the counter-effect of the energy effect force sustained by us.    We are merely a product constructed according to the blueprint of the flowchart of cosmic evolution.  The quality of the design and the nature of the product are part of the original design.  There is no need for further testing (the factory has quality control, humans are not divine); divine beings allow for all our foibles and weaknesses and do not “test us”; this is what is meant by “mercy”.  
神不必愚民，人已經夠愚昧了；神也不必考驗人，世上沒有誰經得住考驗。人

    就是人，就是缺乏真知真識。人需要指導，而且要由無到有，由淺入深。於是，「

    神」（宇宙原動力）用宗教的形式，開始了人類精神的導引。

The divine does not have to fool the masses: we are stupid enough; the divine does not need to test us: no one on earth could stand up to a test of this level. As we are human, we lack true knowledge and understanding.  We require guidance to address our complete ignorance, up to the time that we have knowledge; starting with the simple and proceeding to the more complex until we achieve full understanding. “Divine beings” (the original motive force of the universe) used the format of religion to start the spiritual guidance of humanity.

        第一步，對完全無知的人（可能連概念都不懂的人），神必須以一些不可思議

    的「神」話誘導之。進一步，人智漸開（對概念一知半解的人），神再令人明理。

    也就是說，這時的「神話」，是為真知真識（技術不包括在內）。更進一步，等人

    都具備了理性，就可以加入神性網絡，回歸宇宙本體。

 
The first step was for divine beings to completely seduce ignorant people (possibly the individual who does not understand any concepts) with certain unbelievable “myths”.  The next step, our intellect begins to open up (at a stage when we were still not completely clear on concepts); the divine beings allow us to understand reason; the myth has become the promise of true knowledge and understanding (“technology” is not included in this knowledge).   Next, having acquired a rational nature, we have the opportunity to enter the network of the divine beings and return to the original entity of the universe.

結論是：「真」是「全」，「知」是「神」，全知才是真神，全部的知識是為  完整的宇宙，知識也就是宗教。信仰宗教不如信仰知識，信奉知識不如獲得知識，要獲得全部知識，首須明心見性，去私寡慾……怎麼樣？聽來蠻熟悉的吧！

The conclusion is that “truth” is “complete” and “knowledge” is “divine”.   Complete knowledge is the only true divinity and its entirety is the holistic universe; knowledge is also religion.  Having faith in religion is not as beneficial as having faith in knowledge, worshipping knowledge is not as good as obtaining knowledge, to obtain all knowledge one must first “enlighten the mind and realize the true nature”
 and “discard selfishness and abandon desire”…and what about it?  Doesn’t it sound familiar! 










































































































�  Translators’ note: this is an allegory from the philosopher Zhuangzi (ca. 320 B.C.); he is considered as the one of the most eloquent proponents of the thought of Laozi.





� Translators’ note: this contents of this sentence derives from an allegory of Zhuangzi in which a swallow laughed at the Giant Peng bird, because it needed so long to take off.





� Translators’ note: please recall that this is not the Freudian concept of “Ego.”


� Translators’ note:  The expression “move towards the large ego” is synonymous to “returning to the origin”, which is also used by the author in other parts of this work. As mentioned previously, the first step is to obtain inner freedom by detachment; this allows to jump out the cycle of birth, death, rebirth, called samasara by the Buddhists and Hindus, to finally be able to see that everything in the universe seems different but  is in reality made of the same essence: that of the large ego. 


�  Translators’ note: James Clerk Maxwell. 1831-1879.  


�  Translators’ note: Galileo Galilei (1564-1642)  and Jonas Kepler (1571-1630)


�   Translators’ note: Enrico Fermi, Italy, (1901-1954). Received the Nobel Prize in 1938 for physics.  Worked in Quantum Mechanics; responsible for describing the weak force 


�  Translators’ note: Jean-Baptiste Lamarck, (1744-1829) French biologist.


� Translators’ note: this term means the “set of views of a certain group of proponents”.  These views reflect certain common beliefs of these proponents.  As such they form a common vortex that unites these people; the most common example of this phenomena is political factions, generational and cultural movements, etc.


	


�  Translators’ note: Han dynasty (206 B.C.-220 A.D), the thinker and official Dong Chong Shu.


� Translators’ note: Mengzi (aka Mencius) (c. 370-300 BCE), leading interpreter of the teachings of Confucious.  He followed Confucious by several centuries.


� Translators’ note: this is a new English word formed with “intello-” from Latin “intelligens”, meaning “those with intelligence”, and with “kratein” from the Greek, meaning “to represent a system of order”. 


� Translators’ note: this refers to the people with vast material wealth and/or power, and the connotation is that as you go down the pyramid of society vertically the amounts of wealth and/or power decrease proportionately.  


� Translators’ note: this is a Chinese adage that means, “it looks good, but it has of little utility”.


� Translators’ note:	 Concrete Structure = vortex = entity


Abstract Symbol    = spin    = application = function


� Translators’ note: this is a phrase from the Buddhist classic, The Diamond Sutra, which is a dissertation on the essence of wisdom. 
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